<aA

nJ

\

vv

iW

.

.

THE

CATECHISM
OP THE

CHURCH OF GENEVA,
BY THE REV. JOHN OALVIN.
TRANSLATED FKOM THE

LATIIf,

BY THE REV. EUJAH WATERMAN,
Author of the Life of Calvin,

WITH

AN APPENDIX,
IN A lETTEB ADPRESSED TO

WILLIAM

S.

JOHNSON,

L, L. D.

Showing that " the Catechism commonly called Dr. Alexander
NowelPs," which was sanctioned in the Convocation of Bishops
and Clergy in 1562, and published 1570, " as a standing
summary of the doctrines of the English Church," is
in substance the

nei^wyleM'ce,

Ex

Pre/a.

h

Catechism of Calvin enlarged.

(rot koci

rovro ecrcij-'-Tcc Xiyty4\a.

CyrUli Catccheseon p, 8. ej:s

Opcarr.

rAR'-'vcnr.

'Sheldon

&

Gooo-ur-'n...

1815.

.Prvf

iDigttict of SDonntctimt,
^js,
i?=i>^<***^.

BE IT REMEMBERED

"J "'^

(')•••'

:

Tiiat on the fifth a.

^'Strict ofCowteUicut.

N%^?!^

REV. ABEL FLINT,
PASTOR
OF THE SOUTH CHURck IN HARTFORD
THIS

SMALL VOLUME

IS

INSCRIBED,

AS A TESTIMONY

OF FRIENDSHIP,
BETWEEN HIM AND THE

TRANSLATOR,

ADVERTISEMENT.

THE

following translation

is

designed to ca;

hibit the doctrinal sentiments of Calvin to the
lisli

reader, in that

form

in

ed posterity to ascertain them.

In every instance

the TransLator has been anxious to give a

and

fair

literal

expression of that Reformer's ideas.

copy, from which the translation was made,

the 8th
1667.

vol.

of his works

The Ley den

Eng-

which he himself wish-

;

The
is

in

Amsterdam Editioa

Edition of 1591, in Latin^

Greek, and Hebrew^ has been examined, and

als»^

the French copy at the end of Calvin's and Beza^s

Testament, of 1563, and the copy at the end of
the large French Bible of 1641.

These

different

copies and editions have served to correct each
other, and from

them considerable

been derived,

ascertaimng the use of approprii

in

ate words.

Bridgeporty June 21st, 1814.

assistance has

PREFACE,

IN the prefatory addi-ess to liis Catechism of
1545, Calvin observes, to the Ministers of East Friesland, that it becomes all to strive for the unity of the
Faith, which the Apostle so highly recommends ; and
with which he immediately connects the one Baptism,
as a primary means of obtaining- it. That all the
Churches should be agreed in one solemn ConfesThat being in
sion, and in one form of Catechism.
one spirit, and declaring the truth with one mouth,
That a
all might be directed to the same Christ.
«mion in the form of catechising, at least, among the
Churches, which were agreed in doctrine would
benefit not only the present generation, -but posterThat he published his Catechism in LatiUy
ity.
that those Churches which were distant fi-om each
other, and of different languages, might have a mutual intercourse in the doctrines of Christ. That he
considered, a Catechism would afford to posterity
the purest document, from which they might ascertain the doctrines of their departed Fatlie'rs.
Tliat
such a Catechism would be tlie solemn "symbol of
their faith and communion. That among other reasons, the request of many persons had induced him
to prepare a Catechism, which might supercede, in
^c use of tlic Churches, the shorter jone r.'hich //f hod

And that thus liie -aucienl practice ofcatechisin^, which had been abolished by the Papists, might be again brought over tlie
threslihold, into the Church, to the exclusion of

priblished seven years brfure.

impure and impious superstitions, by which,
Baptism and Confirmation, the minds of youths
had been corrupted.
This short paraphrase of Calvin's Epistle will show*
his object, in composing his Catechism
that he designed it to be a compendium of his religious opinions
and a standard, by which posterity might ascertain, " What is Calvinisyn, and ivhat is not?* The
pm-ity of his Latin, and the symmetry of his doctliose

in

;

;

recommended

it to the attention of the learnwas, in a sliort time, translated into the
GennaUy English, Jthttch, Scotch, and Spanish languages ; into the Greek, by Henry Stephens, and,
finally, mto the Hehrevj, by the leai'ned Christian
Jew", Emanuel TremelUus.
Calvin himself published
it in the French language, for tlie use of the Church
vf Geneva. This Catechism is the model after which
all the subsequent Catechisms of the Reformation
were formed and is an unyielding proof of the profound understanding, correct judgment, and powerHe so Vvell arranged his^
ful t^'lents of its author.
subjects, and so correctly defined tliem, that, after
the lapse of almost three centiu-ies, his Catechism
remains a model unimpaired and unrivalled

trines,

ed, and

it

;

'

—

JVOTE

BF THE

THE 7vord
the

Greek

TR^J\*SL^T01l,

Catechism

Ketrtip^^ttrfM^

is

derived

from

—brevis institutio, quse

viva voce 'Says Pasor in his Lexicon.
short instruction given by word of
mouth. To instruct in the first principles of
reli;rinn, ivas by the Apostle called JHetrtj^etv^.
For H^siv is to sound with the voice, and
Ke6r})p(^eiv is to instruct by the voice, in those
things which you woidd not commit to writing.
It has an allusion to the echo, which
returns the sound. Hence those ivho were
taught in this manner, in the p%mitive
fit

—A

—

Church, were called Catechumen, and those

who taught Catechists. For the use of the
word KccTTi^ico^—see 1 Cor. xiv. 19. Acts'xviii.
.'25.
Rom. ii. 18. Gal. vi. 6. Luke i. 4. In
the Catechisms, as they are called, of Cyrill
of Jerusalem, and in the treatise of Jlugustin

de Catechizandis Rudibus, in the 4th vol, of
his works, p. 894, are to be fomul the best illustrations of the order of catechetical instructions in the early ages of Christianity.
The Apostles'' creed, is a very brief summary
of the doctrines, discoursed upon in the an-

ient schools of the Catechists.

XHE

CATECHISM
OF THE

CHURCH OF GENEVA,

I.

THE DOCTRINES OF FAITH.

WHAT

is the chief
Q. 1. MiKisTER.
end of man ?
A. Child. It is to know God his Cre-

ator.

2 M. What reason have you for this
answer ?
C. Because God has created us, and placed us in this world, that he may be glorified
in us.

And

it is

author of our

life,

certainly right, as he is the
that it should advance his

glory.

3 M.
C. It

What
is

the

is

the chief good of man ?

same thing.
do you account the knowl-

4 M. Why
edge of God, the chief good ?
E. Because without it, our condition

more miserable
creatures.

tlian that

is

of any of the brute

;
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M.

5

From

this tlien

stand, that nothing
fall

man

C.
6

we

clearly under-

more unhappy can be-

than not to glorify God.

It is so.

M.

What

is

knowledge of God

When he

•C.

which is
7 M.

is

the true and

correct

?

so

his due, is

known,

that the honour,

rendered to him.

What is the true method of rendering him due honour ?
C. It is to put our whole trust in him
to serve him by obedience to his will, all our
life ; to call upon him in all our necessities,
seeking in him salvation, and every good
thing which can be desired ; and finally, to
acknowledge, both in the heart and with the
mouth, that he is the sole author of all blessings.

M.

8

But that we may discuss these
and explain them more ful-

tilings in order,

ly

:

Which is the first head of your division ?
That we should place our whole con-

C.

fidence in God.

9 M. How is that to be done ?
C. By acknowledging him, Almighty and
perfectly good.
10 M. Is this sufficient ?
C. By no means.
Why not?
11 M.
C. Because we do not deserve that he
should exert liis power for our assistance, or
manifest his goodness for our benefit.
12 M. What more is needful ?

4
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C

That each one of us be fully convinced that God loves him, and that he is
willing to be to him a Father and a Saviour
13 M. But how will that be evident to
us ?
C. Truly from his word, in which he declares to

lis

his

mercy, and

testifies his love

for us, in Christ.
1
M. The foundation and beginning of
confidence in God is then, the knowledge
of him in Christ?

C.
15

Entirely.

Now I would hear from you, in
a few words, the sum of this knowledge
C. It is contained in tlie Confession of
Faith, or rather Formula of Confession,
which all Christians have always held in
general among tliemselves. It is commonly called the Symbol of the Apostles, which
has been received from the beginning of the
Church among all tlie pious ; and which was
eithei- taken from the moiith of the Apostles,
or faithfully collected from their writings.
M.

.^

L6

M. "Repeat

it.

Ihdicve in God the Fatlter Ahnighti/,
Maker of Heaven and earth : and in Jesus
Christy his only Son, our Lord ^ icho ivas
conceived by the Holy Ghost, born of the vir<p,n Mary; suffered under Fontius Filate,
ivas crucified, dead, and buried ; He descended into Hell ; the third day he arose frmii
the dead ; ascended into Heaven, and sitteth
at the right hand of God the Father JilmighC.

:;
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from thence he shall come to judge the
I believe in the Holy
living and the dead,
Ghost : the Holy Catholick Church : the communion of Saints : the forgiveness of sins
the resurrection of the body, and tlie life ever-

ty ;

lasting,

17

Jimen.

That each head may be under-

M.

stood, into

how many

parts shall

we

divide

this Confession ?

C. Into four principal ones.
18 M. What are they?
C. The first respects God, the Father :
the second, Jesus Christ, his Son, which embraces also the whole subject of man^s redemption the third, the Holy Spirit : and
the fourth, the Church, and the benefits of
:

God towards it.
19 M. Since there is but one God, why
do you name three the Father, the Son, and
;

the" Holy Spirit ?

Because, in the one substance of God,
consider the Father, as the beginning and origin or first cause of all things :
then the Son, who is his eternal wisdom
and lastly the Holy Spirit, as the power of
God, spread abroad through all things, which
yet perpetually dwells in him.
20 M. You mean then, tliat tliere is no
absurdity, although we determine that these
three distinct persons are in the one Godhead ; and that God is not therefore divided.
C. It is so.
ai M. Recite the first part of the Creed.
C.

we must

Church of Geneva.
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C. / believe in God the Father Mmighty^
Creator of Heaven and Earth.
22 M. Why do you call him, Father ?
C. Chiefly as it respects Jesus Christ, who
is the eternal word of God begotten of him
from eternity; and sent into this world and
declared to be his Son. From hence also
we understand, that since God is the Father of Jesus Christ, he is a Father to us also.
23 M. In what sense do you give him
the name of Mmighty ?
C. Not in this manner, that he should
have power and not exercise it ; but that he
holds all things under his hand and management ; to govern the world by his Providence;
to order it after his own will ; and to command all creatures as it pleaseth him.
24 M. You do not then imagine an idle
power of God ; but you consider him to be
one, who has always a hand prepared for operation, so that nothing is done but by him
and his appointment.

C

It is so.

M.

Why

do you add, Maker or Creator of Heccven and Earth ?
C. In as much as he has made himself
known to us by his works ; in which also he
For our understandis to be sought by us.*
ings are niot capable of comprehending his
essence.
The world itself^ therefore, is as
it were a glass, in Avhich wc may dipcorn
25.

P.
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him as

far as it is for our benefit to

know

him.

26 M. By heaven and earthy do you not
understand the whole creation ?
C. Yes, truly. These two words include
all things that exist in heaven and in earth.
27 M. But why do you call God Creator only, since

it is

much more

excellent to
its order,

and preserve the Creation in
than to have once created }
*^uard
'

by

C.

It is

much as intimated,
God at once created

not indeed so

this expression, that

he might cast oft' the care
of them afterwards ; but it is rather to be accounted, that as he framed the Avorld in the
beginning, so he still preserves it ; and that
the earth and all other things abide, only as
they are preserved byJiis power and management. Besides, as he upholds all things by
his hand, it is evident that he is the supreme
Moderator and Lord of all. Since then he
is the Creator of heaven and earth, it becomes us to understand him to 1)C the One,
who by his wisdom, power, and goodness,
governs the whole course and order of nature ; who is alike the author of the rain and
the drouth, of tlie hail and otlicr tempests.
and of fair weather ; wlio makes t!ie eartl^
fruitful by his bounty, and by withdrawing
his liand, again renders it barren ; from a\ hoiii
alike come health and disease ; to whose
dominion, all things are subject, and to whos^
nill^ all things are obedient.
his works, so that

—

—
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£8 M. What then shall I think of devand wicked men ? Shall I say that these

also are in subjection to

him?

Although God doth not influence them
hj his Spirit ; yet he restrains them by his
power, as with a bridle, that they cannot
move themselves, except as he permits.
Moreover, he makes tliem the servants of his
C.

will, so that they are constrained to pursue,
unwillingly and .without their intention, his
pleasure.
29 M. What benefit do you derive from
the knowledge of this subject ?
C. Very great. For it would go ill with
ns, if any thing was permitted to devils and
wicked men, without the will of God. In
that case, knowing ourselves exposed to their
perverseness, the tranquillity of oui* minds
would be destroyed. But now we rest in
safety, believing them to be curbed by the
will of God, and held in by restraint, so that
they can do nothing but by his permission
and especially since God presents himself to
us as our guardian and defender.
30 M. Now let us proceed to the second
,

part.

C.

That

is

To

believe in Jesus' Christ,

his only Son, our Lord.

31

M.

What

is

summarily contained in

this ?

C.

and

That the Son of God

at the

«ame time

it

is our Saviour;,
explains the manner

-
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in which he has

obtained

redeemed us from death, and

life for us.

S2 M. What is the meaning of the name^
Jesus, bv which vou call him.
C. That name in Greek signifies Saviour.
Tlie Latins have no proper name, by which
its force can be well expressed.
Therefore
the word Saviour was commonly received.
Besides, the Angel gave this appellation to
the Son of God by the command of God himself.*

if

33 M. Is this of any more
men had given it to him ?

weight, than

C. Altogether; For since God w^ould
have him so called he must of necessity be
truly what he is called.
34 M. What then does the word, Christf
signify ?

C.

By

this title, his office is still better

expressed. For it signifies, that he Mas
anointed, for a Prophet, Priest, and King.

How do you know that ?
Because the Scriptures apply anointing to these three uses ; and also often ascribe to Christ, these three ofiices, which we
mentioned.
36 M. With what kind of oil was he
35
C.

M.

anointed ?
C. Not with visible ; not with such as was
used in the consecration of ancient Kings,
Priests, and Prophets, but witli more excel

Matthew

I 21.

Church of Geneva.
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That is by the grace of the Holy Spirwhich is the substance represented by

lent:
it,

that external anointing.
37 M. What is the nature of that kingdom of his, of which you speak ?
C. It is spiritual, as it is governed by the
word and Spirit of God ; which bring with

them righteousness and
38 M.
hood ?

What

is

life.

the nature of his Priest-

C. It is the office and prerogative of
standing in the presence of God, for obtaining his favour, and for appeasing his wrath,
by the oblation of a sacrifice, which is acceptable to him.
39 M. In what sense, do you call Christ
a Prophet ?
C. Because when he came into the world,
he declared himself the Ambassador of the
Father, and the Interpreter of his will among
men. And for this purpose, that having fully explained the will of the Father, he might
put an end to all revelations and prophecies.

40 M. But do you receive any benefit
from this ?
C. Truly all tliese things have no other
For Christ was enobject, but our good.
dowed with tliose things of the Father that
he might impart them to us, and that we all
might partake of his fulness.
41 M. Explain this to me a little more
fully.

C.

He was

filled

with the Holy Spirit;

;
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all the fulness of its gifts,
that he might impart them to us, and to each
one, according to the measure, which the

and enriched with

Father

knew

to be expedient for us.

Thus

from him, as the one only fountain, we draw
whatever we have of spiritual good.
42 M. What does his kingly ofl&ce profus ?
C. By it we are enabled to live pious
and holy lives in liberty of conscience ; are
endowed with his spiritual riches ; and also
armed with that power which enables us to
overcome the flesh, the world, sin, and the
devil, those perpetual enemies of our souls.
43 M. What purpose does the Priesthood of Christ answer ?
C. Chiefly as by this means, he is our
Mediator, who reconciles us to the Father
and also that a way is opened for us to the
Father, that we may come into his presence with confidence, and offer ourselves
and all that is ours to him for a sacrifice.
And hence, you may understand in what
manner he makes us his, by his Priesthood.
44 M. The prophetic onice still remains ?
C. As the oflice of master was bestowed
upon the Son of God for his people ; the end
is that he might illuminate them in the true
knowledge ot the Father, instruct them in the
ruth, and make them the family -disciples of

it

I

God.
45
This then is the conclusion of all
you have .said : The name, Christ, compre-

M

.
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hends three offices, which the Father conferred on the Son, that he might abundantly communicate their power and fruit unto his own.
C. It is so.
46 M. Why do you call him the only
Son of God^ since God distinguishes us all,

hj that appellation

?

Because, if we are the sons of God, we
it not from nature ; but only from grace
and adoption, does God hold us in that con-

C.
have

But the Lord Jesus, who is begotdition.
ten of the substance of the Father, and is of
the same essence with him, is by the best
right called the only Son of God ; since he
alone is so, by nature.*
47 M. You understand, then, that this
honour is due to him by the right of nature,
and is personally his own ; but it is communicated to us by gratuitous kindness, in as
much as we are his members.
C. Entirely. Therefore in respect to this
communication, he is called the first born

among many brethren.!
48 M. In what sense do you understand
him to be our Lord ?
C. As he is appointed by the Father,
that he might have us under his dominion ;
that he should administer the kingdom of

God in heaven and on earth, and should be
the head of angels, and of believers,
*

John

t Rom.

i.

1.

viii.

Eph.
29.

i.

3.

Cobs.

Heb.
i.

15,

i.

1.

l^

so
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49 M.

What

is

meant by that which

follows ?

C. It shows the manner in which the Son
anointed by the Father, that he should be
our Saviour ; namely, that having taken our
flesh, he performed all those things which
were necessary for our salvation, as they
have been here declared.
is

50 M. What do you mean by these two
sentences : Who ivas conceived o/ the Holy
Ghost, bom of the Virgin Mary ?
C. That he was formed by the miraculous and secret power of the Holy Spirit, in
the womb of the Virgin, of her substance,
that he should be the true seed of David, as
was foretold by the Prophets.*
51 M.
Was it then needful that he
should put on our flesh ?
C. Certainly, because it was necessary
that man's disobedience to God should be
expiated also in human nature. Nor indeed
otherwise would he have been our Mediator,
to accomplish the reconciliation of men with
God.t
52

M. You say then that it behoved
Christ to be made man, so that, as in our person, he miglit fulfil the office of our Saviour.
C. So 1 think ; for it is necessary for us
to recover in him, whatever is wanting in
ourselves ; which cannot otherwise be done.
*

Psalm cxxxii.

t Rom.

iii.

25. 1

11.

Math.

Tim.

ii.

5.

i.

1.

Heb.

Luke
iv.

i.

15,

32.

and

v. r.

Church of Oemvu,
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5S M. But why was his generation effected by the Holy Spirit, and not rather in
the common and usual manner ?
C. In as much as the seed of man is
wholly corrupted, it became the office of the
Holy Spirit to interpose in the generation of
the Son of God, lest he should be affected by
that contagion, and that he might be endowed with the most perfect purity.
54 M. Hence then we learn, that he who
is to sanctify others should be free from every blemish, endowed from the womb with
original purity, entirely consecrated to God,
and undefiled with any corruption of the human race.
C,
55

So

I

M.

understand it.
do you pass immediately

Why

from his birth to his death, omitting the
whole history of his life ?
C. Because the Creed here treats only
of those points which are tlie chief things of
our redemption, and which contain in them
as

it

were,

its

substance.

56 M. But why do you not say, in one
word, that he was dead, without adding, the
name of Pontius Pilate, under whom he suffered ?
C. That not only respects the truth of
the history, but proves also, that his death
was inflicted by a judicial sentence.

57 M. Explain this more fully.
C. He died that he might bear the punishment due to us, and in this manner deliv-

The Catechism of the
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But as we all, as we were
er us from it.
sinners, were exposed to the judgment of
God, that he might suffer it in our stead, he
was plieas^d to place himself before an earthly judge, and to be condemned by his mouth,
so that we might be absolved before the
throne of the heavenly Judge.
58 M. But Pilate pronounced him innocent, therefore he was not condemned as a
malefactor.*
C. It becomes us to observe both these
points.
For thus the jud^e gives the testimony of his innocence, that it miglit be witnessed, that he suffered not for his own sins,
but for ours ; yet, at the same time, he was
condemned, in solemn form, by the same
sentence, that it might be manifest, that by
undergoing, as our substitute, the punishment which we merited, he might deliver us
jfrom

it.

59 M. It is well said. For if he had
been a sinner, he would not have been a fit
surety for suffering the punishment of the
Yet that his condemnation
sins of others.
might be accounted to us for absolution, it
became him to be numbered among malefactors.

So I understand it.
60 M. As to his being crucified, has this
any thing of more moment, than if he had
suffered any other kind of death ?
C.

*

Math,

xxvii, 24.

;
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Yes, as the Apostle informs, when he

C.

That he was hanged on a

tree, that bybearing our curse in himself, we might be
delivered from it. For that kind of death was
accursed of God.*
'61 M.
What } Is not reproach fixed on
the Son of God, when he is said to be subjected to a curse, even in the sight of God ?
C. By no means ; for by receiving it, he
abolished it : nor did he cease, at that time,
to be blessed, when he enriched us with hi?

sajs,

benefits.

62 M.

Proceed.
Since deatli was a punishment laid
upon man, on account of sin, the Son of God

C.

a^d by enduring conquered it.
more fully manifested,
that he endured a real death, he would be
placed in a tomb, like o£lier men.
63 M. But it does not appear that we
derive any advantage from tliis victory, since
endured

it,

And

it

we

that

nuglit be

all die.

C. That is no objection; for death is
nothing now to believers, but a passage to a
better

life.

64 M.

Hence

it

follows, that death

is

no more to be dreaded as a formidable thing
but we must follow Christ our Leader with
an intiepid mind, who, as he did not himself
perish in death, will not suffer us to perish.
G. So we must do.
* Gal.

iii.

15.

Deut. xji. 23.

The Catechism of the
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What is to be understood, as to
immediately added concerning his
descent into hell ?*
C. That he not onlj suffered a natural
death, which is the separation of soul and
body, but also the pains of death; as Peter
calls them :t and by this phrase I understand
those dreadful agonies, by which his soul was
65.

what

M.

is

straitened.
* Calvin's opinion was that Christ suffered the
pains of hell on the Cross. There he suffered, and
offered himself a sacrifice for the sins of the human
See his opinion at lai-ge in his Institutes, B.
race.
That the words, he descended t»
2. Chap. 16. 8.
Hell or the imisible luorld, were added to the Creed
after the fourth centur)% is evident from the statement made by Bishop Burnet, in his exposition of
the 39 Articles, Art. 3, p. 55 58. Burnet says,
that tlie Article in the Creed, of Christ's descent into Hell, is mentioned by no writer before Ruffin,
Presbyter of Aquila, who, in the beginning- of the
the fifth Centur}', tells us That it was neither in the
Smybol of the Roman, nor oriental Churches and
that he found it in the Symbol of his own Church at
Aquila. But as there was no Article in that Symbol that i-elated to Ciirist's burial, so he understood
the words in that sense. " ]S^one of the Fathers of
ttie first ages, neither Irenaeus, Turtullian, Clemens,
nor'Origen, in the sliort abstracts which they give
us of the Christian Faith, mention any thing like
The first Creeds, which used these v/ords,
this."
made no other mention of Christ's burial ; it follows
accorduig to Ruffin's sense, that they wei'e understood of his burial.

—

—

;

t Acts

ii.

24.

—
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66. M. Relate to me the cause and man*
ner of this suffering.
C. As he placed himself before the tribunal
of God, that he might make satisfaction for
sinners, it became him to be tortured wdth
horrible distress of soul, as if he was forsaken of God nay as if lie was hated of God.
He was in these pains, when he cried to his
Father, My God, my God, why hast thox/

—

FORSAKEN ME

M.

!

Was

the Father then displeased
with him ?
C. By no means ; but he exercised this severity towards him, that it might be fulfilled
which was spoken by Isaiah the Prophet
*^ He was wounded for our transgressions^
he was bi-uised for our iniquities."*
68. M.
Since he is God, how could he
be seized with this kind of horror, as if he
was forsaken of God ?
C.
must consider that he was reduced to this necessity, according to the affec67.

We

tions of his

human

nature.

And

that this

might be done, his Divinity in the mean time
retired, that is, did not exert its power.
But how, again, can it be, that
69. M.
Christ, who is the Saviour of the world, should,
be subjected to this condemnation.
C. He did not so submit to it as to remain under it. For he was not so seized by
those horrors, which have been mentianedj
'•

* Isaiah

c

liii.

4, 5.

£6
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as to be overcome by them, but rather struggling with the power of hell, he subdued

and destroyed it.
70 M. Hence we learn, what is the difference between tlie torment of conscience,
which he sustained, and that by which sinners are tortured, who are pursued by the
hand of an offended God. For what in Inm
was temporary, in tliem is eternal ; and
what in liim was only the piercing of a needle's point, is in them a deadly sword w ounding to the heart.
C. So it is. For the Son of God, in the
midst of these pains, did not cease to hope
in the Father; but sinners, condemned by
the judgment of God, rush into desperation,
rage against him, and press on even to open
blasphemies. ^
71 M. Arc we able to learn from hence,
what fruit believers derive from the death of
Christ.^

C. Yes.
And first, v,e perceive him to
be a sacrifice, by which he expiated our sins
before God ; and thus the wrath of God being appeased, lie brought us back into favour
v/ith him.
Secondly, that his blood is a fountain, in which our souls are purged from all
pollution.
Lastly, that by his death our sins
are so blotted out, that they shall not come
into remembrance before God ; and thus tiie
hand writing, which held us as guilty, is erased and abolished.
72 M. Does the death of Christ bring no

other benefit to us

.^

—

—
27
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C. Yes truly. For by its efficacy (if indeed we are the true meml)ers of Christ) our
old man is crucified ; the body of sin is so
destroyed, that tlie depraved lusts of the flesh
reign no more in us.
73 M. Proceed to other things.
The third day he arose
C. It follows
again from the dead. By ^^'hich he proved
himself, the Conqueror of sin and death.
For by his resurrection, he swallowed up
death, broke the bonds of Satan, and reduced
his whole power to nothing.
74 M. How manifold are tlie benefits
which we derive from his resurrection ?
C. Three fold. By it, righteousness is
obtained for us It is a sure pledge of our
:

resurrection to a glorious immortality : x\nd
by its povv'er, we are even now raised to newness of life, that we may live in pure and
holy obedience to the will of God.*
75 M. Let us attend to the next point,
^^-^
C. He ascended into Heaven.
Did he so ascend into heaven,
76. M.
that he is no more on earth ?
C. Yes truly. For after he had finished
all those things, commanded him of his Father, and which were requisite for our salvation, there was no occasion why he should
be longer conversant on earth.
77 M. What benefit do we derive from
this ascension
^

i'

*

Romans

iv.

25.

1 Cor. xv. 22.

Rom.

vi. 4.
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C. The fruit is two fold. For in as much
as Christ has entered into heaven in our
name, as he descended to the earth for our
sakes, he has opened to us also that door,
which, on account of sin, was before shut.
Secondly, he appears in the presence of God,
as our Intercessor and Advocate.
78 M. But has he, by ascending to heaven, so departed, as to be no more with us ?
C. By no means. For he promised, that
he would be with us even to the end of the
world.

79 M. But by his dwelling with us, are
to understand his bodily presence ?
C. No. For the manner in which his
body is received into heaven, is one tiling ^
and tlie presence of his power wliich is dif-

we

fused every where, is another.
80 M. In what sense do you say that
he sits at tJie right hand of God the Fatlier?
C. These words signify, that the Father
has mven to him the dominion of heaven and
eartn, that he should govern all things.*
81 M. What do ^ou understand by this
right

hand and by

C.

this sitting P

a similitude taken from earthly
Princes, who are accustomed to place, at
their right hand, those who act as their minIt is

isters.

82 M.

Do you mean

that which Paul declares

the same
:

viz.

* Math, xxviii 20.

tliine,

as

That Christ
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is constituted head over all things to the
Church, and being exalted above all principalities, he hath obtained a name which is
above every name.*
C. Yes, it is so.
83 M. Let us pass to that which fol-

lows.

From

thence he shall come to judge
and the dead. The meaning of
which words is, that he will as openly come
from heaven, to judge the world, as he was
seen to ascend into heaven.f
84 M. As the day of judgment will not
be till the end of the world, how do you say
that there will be some of mankind remaining ; as it is appointed unto all men once to

C.

the quick

die.t

C

Paul answers this question, when he
says that those who are then alive shall be
made new by a sudden change, that the corruption of the flesh being put off, they may

put on incorruption.li
85 M. You understand 'then that this
change will be the same to them, as death :
as

it

will be the abolishing of the first nature,

and the beginning of a new life.
C. So I understand it.
86 M. May not our minds receive consolation from this, tliat Christ is one day to
be the
'
>

J

Eph.
Hcb.

udge of the world
i.

is.

22. Phil.

2r,

ii.

!j

n

?

2

f Acts

9.

1 Cor. xv.

5.

1 Thes.

i.

11.

iv. 7.
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For by

Yes, singular consolation.

C.
this

we certainly know that he

will

come, for

our salvation.
should not then so fear thi^
87 M.
judgment, as to have it fill us with dread.
C. Bj no means. For we shall then stand

We

before the tribunal of the Judge, who is also
; and who will receive us into
his confidence and charge.
88 M.
Let us now come to the third

our Advocate

part.

That

C.

is

concerning Faith in the Holy

Spirit.

M.

Of what use is that to us
Truly in this respect, that we may
know, that as God has redeemed and saved
us by his Son, so he will make us partakers
of this redemption and salvation by the Holy
89
C.

.^

Spirit.

90 M. In what manner ?
C. In as much as we have cleansing by
the blood of Clirist ; so it is necessary, that
our consciences be sprinkled with it, that
they may be purified.*
91 M. This requires a more clear exposition.

C. I understand, that the Holy Spirit,
dwelling in our hearts, operates so that we
may experience the power of Christ. For it
is by t!^e ilium nation of the Holy Spirit that
^Te understand the benefits we derive from
* 1 Pet«r

7,

2 1 John I

7.
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Christ ; by his persuasion they are sealed iu
our hearts ; and he prepares in us a place for
them 5 he also regenerates us and makes us
new creatures. Therefore, whatever gifts
are oiFered us in Christ,

we

receive

by the

power of the Spirit.*
92 M. Let us proceed.
C. The fourth part follows in which we
profess to believe in the Holy Catholick
Church.
93 M. What is the Church ?
C. The body and society of believers,
whom God has predestinated unto eternal
life.

94 M.

Is this article necessary to be be-

lieved ?

C. Yes, truly, unless we would render
the death of Christ without effect, and account all that we have said, for nothing. For
this is the sole purpose of all, that there should
be a Church.

95 M. You understand then, that the
cause of salvation has been hitherto treated
of, and its foundation shown, when you explained, that we were received into the fa
vour of God, by the merits and intercession
of Christ ; and that this grace is confirmed
in us by the jwwer of the Holy Spirit. But
now the effect of all these is to be unfolded,
so that from the very subject itself, Faith
may be more firmly established.
*

Rom.

viii.

11.

Ehp.

i.

13.
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96

It is so.

M.

But why do you

Hoi J?
C. Because those M-hom
justifies,

and

cence of

life,

call the

God

purifies in holiness

to

make

Church

elects, he
and inno-

his glory shine forth

And this is what Paul means, when

in them.

he says, that Christ sanctified the Church,
which he redeemed, that it might be glorious
and pure from every spot.*
97 M. What do you mean by the epithet Catholick or universal r
C. By tliat we are taught, tliat as there
is one head of all believers, so it becomes all
to be united in one body, that there may be

one Church and no more, spread throughout
all

the world.f

98 M. ^liat is the meaning of what is
next added, the, communion of saints 9
C. This is laid down, to express more
clearly the unity which is among the members of the Church. At the same time, it intimates, that whatever benefits God bestows
on the i'hurch, respect the common good of
all, as all have a communion among themselves.

99 M.

But

is

this holiness,

attribute to the Church,

aheady

which you
perfect.

C. Not yet, not so long, indeed, as it is
militant in this world.
For it will always
*

Rom.

Viii.

30.

jEph-iv. 15.

Eph.

ICor.

v. 25.
xii.

12*
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labour under infirmities ; nor will it ever be
entirely purified from the remains of corruption, until it shall be completely united to

Christ

its

head, by

M.

Can

whom

it is

sanctified.

Church be otherwise
known, than as it is discerned by Faith ?
C. There is indeed a visible Church of
God, which he has designated to us by certain signs and tokens ; but we now treat ex100

this

pressly of the congiegation of those, whom
he has elected to salvation. But this is neither known by signs, nor at any time discerned by the eyes.
101 M.
What article follows next ?

C.

I believe

102. M.
signify ?

the for^veness of sins.

What does the word forgiveness

That God, by his gratuitous goodness^
and remit the sins of believers,
so that they shall neitlier come into judgnient,
nor have punishment c'sacted of them.
103 M. Hence it follows, that we can
by no means merit, by personal satisfactions,
that pardon of sins, wliich we obtain from the
C.

will pardon

Lord.
C.

It is true.
For Christ alone, by suffering the penalty, has finished the satisfaction.
As to ourselves, we have nothing at
all, which we can offer to God as a compensation ; but we receive the benefit of pardon

from his pure goodness and liberality.
104 M. Why do you connect forgiveTiQss of sins with the Church ?
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no one obtains it, onlv as he
united to the people of God, and perseverino:lj cherishes this union m ith ti^e body
of Chi-ist even to the end ; and in that manner gives evidence, that he is a true member
of the Church.
105 IM. By this rule you determine, that
tliere is no condemnation or destruction, except to those who are without the Church ?
C. It is so. For from those who make a
separation from tr.e body of Christ, and by
factions destroy its unity, all hope of salvation is cut oft',*^ in so far as they continue in
C.

Becaiisje

is first

this separation.

106
C.

and

M. Recite the last article.
I believe the resurrection oftJiebody^

the life ^everlasting,

107

M.

For what purpose

is this

article

of Faith put in the Confession ?
C. To admonish us that our happiness is
not to be placed in this world. The knowledge of this has a twofold advantage and use.
By it we are taught, first, t'-at this world is
to be passed through by us, mei-ely as strangers that we may think continually of our
departure, and not sufter our hearts to be entangled with earthly anxieties. And secondly, that we should not, in the mean time, despair in our minds, but patiently wait for
those things which are as yet hidden and concealed from our eyes, being the fruits of
giace, laid up for us in Christ, until the day
of revelation.

—

—
;
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M.

resurrection
.

What

35

will be the order of this

?

C. Those who were before dead will receive the same bodies in which thev dwelt
on earth ; but endowed with a new quality,
that is, to be no more obnoxious to death and
corruption.
But those n lio sliall be living at
that day, God will marvellously- raise up with
a sudden change.*
109 M. But will it be common at once
to tlie just and the unjust ?
C. There will be one resurrection of all
but tbe condition will be different: Some will
be raised to salvation and glory ; ethers to
condemnation, and final misery.f
110 M. Why then is eternal life spoken
of, in tlie Creed and no mention made of the

wicked

.^

Because nothing is treated of in that
summary but what relates to the consolation
of pious minds Therefore, those blessings
only are considered which the Lord has prepared for his servants. For this reason nothing is said about the condition which awaits
the wicked, whom we know to be aliens from
the kingdom of God.
111 M. Since we hold the foundation on
which Faith depends, it will be easy to infer
from thence the definition of true Faith.
C. It is so, and thus we may define it
Faith is the certain and stable knowledge of
C^

:

1 Cor. XV. 53.

f Matt, xsv,

46.

Tolm v.2P
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the paternal benevolence of God towards us,according to his testimony in the Gospel j
that he will be to us, for the sake of Christ.
a Father and a Saviour.
112.
Do we obtain that of ourselves, or

do we receive
C.

The

it

from God

?

scriptures teach us, that it is the

special gift of God, and experience confirms
the testimony.
Inform me what experience.
113. M.
C. Truly, our understandings are too
weak to comprehend that spiritual knowledge of God, which is revealed to us by
Faith ; and our hearts have too strong a pro-

pensity to distrust God, and to put a perverse
confidence in ourselves or the creatures, for
us to submit to him of our own mere motion.
But the Holy Spirit makes us capable, by his
own illumination, of understanding those
things, which would otherwise very far exceed our capacity, and forms in us a sure
persuasion, by sealing in our hearts the promises of salvation.
114. M. What benefit arises to us from
tliis Faith, when we have once obtained it ?
C. It justifies us before God, and by this
justification makes us heirs of eternal life.
115. M.
What? Are not men justified

by good works, when by living an innocent
and holy life, they study to approve themselves to

God ?

C. If any one could be found thus perfect,
^f* might well be called just 5 but since ^^'e
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a^e all sinners, in many ways guilty before
God, that worthiness which may reconcile us
to him must be sought by us in some other

way.
116 M. But are all the works of men so
polluted, and of no value, that they deserve
favour with God ?
C. In the first place, all those things
which proceed from us, as they are properly

«10

called ours, are polluted, and therefore avail
nothing, but to displease God, and be reject-,

ed by him.
117 M. You say then, that before we
are born again, and created anew by the Spirit of God, we can do nothing but sin ; as a
corrupt tree brings forth only corrupt fruit.*
C. It is wholly so ; for whatever appearance our works may have in the eyes of
men, they are altogether evil, as long as the
heart is coiTupt; at which God especially
looks.

118 M. Hence you infer, that we cannot,
by any merits of our own, come before God
and challenge his favour but rather, in all
:

our undertakings and pursuits, we expose
ourselves to his ^vi^ath and condemnation.
C. So I think. Therefore it is of his
mere mercy, and not from any respect to outworks, that he freely embraces us in Christ,
and holds us accepted, by accounting that
righteousness of his, which is accepted by us,
*

JSIalt.

vU. 18.
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as our

own and
;

not imputing our sins unto

us*.

119 M. In what manner tlien do you
say that we are justified by Faith ?
C. When by a sure confidence of heart,
we embrace the promises of the gospel, then

we

obtain possession of this righteousness.

120

M.

You mean

this tliea

:

That

this

righteousness is so to be recei> ed by Faith
as it is offered unto us, of God, in tlie gospel.

C. Yes.
121 IVr. But when God has once embraced
lis, are not those woiks acceptable to him,

which we do by the influence of the Holy
Spirit }

C. They please him so far as he freely
renders them worthy by his own favour; but
not from the merit of their mvn worthiness.
122 M. But since they proceed from the
Holy Spirit, do they not merit his acceptance ^
C. No, because they have always some
juixture of pollution from the infirmity of the
flesh, by which they are defiled.
123 M. Whence then, and in what way,
do they become pleasing to God ?
C. It is Faith alone which renders them
acceptable then we may rest assuredly on
fbis confidence, that they shall not come to
'he sentence of the last trial, as God will not
:

TiUis

111.

5.

;;
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examine them bv the rule of his severity
but covering their impurities and spots, by
the purity of Christ, lie will account them as
if they Mere perfect.
124 M. Shall we understand from thence,
that a Christian is justified by his works, after he is called of God, or that he can obtain
by their merit, that he should be loved of
God, whose love to us is eternal life ?
C. By no means ; but let us rather believe

what

is

wntten, that no

justified before

Enter not into
125

M.

God

man

living can be

and therefore we pray :
judgment with us.*
;

Must we then conclude,

that the

good works of believers are useless.
C. No, for God has promised a reward to
them, both in this world and in the life to
come. But this reward proceeds from the
gratuitous love of God as from a fountain
as he first embraces us as sons ; and then by
blotting out the remembrance of our sins, he
follows with his favour those things which

we

do.

M, But can tliat righteousness be
separated from good works ; so tliat he who
has that may be destitute of these ?
C. This cannot be done. For to believe
in Clirist is to receive him as he offers himself to us.
Now he not only promises to us
deliverance from death, and reconciliation
\ritli God, but at the same time also, tlte
126

*

Psalm

cxliii. 2.
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grace of the Holy Spirit, by which we aie
regenerated in newness of life. It is necessary that these things be united together,
unless we M^ould divide Christ from himself.
127 M. It follows from this, that Faith
the root, from which all good works originate ; and cannot, by any means, make us
slothful about them.
C. It is true : And therefore the whole
doctrine of the gospel is contained in these
two points, Faith and Repentance.
is

What

128

M.

C.

It is a hatred of sin

Repentance ?
and a love of
J ighteousness, proceeding from the fear of
God : leading us to a denial and mortification
of the flesh, so that we may give up ourselves
.to be governed by the Holy Spirit, and perform all the actions of our lives in obedience
to the will of God.
129 M. But tliis last point was, in the
division, laid

is

down

in the beginning,

when

you stated the true method of honouring God.
C. Yes, it was then observed, that the
true and legitimate rule of glorifying God,

was

to obey his will.

130

C

M.

How

so?

Because the service which God approves is not that which we may please to
fei^ to ourselves, but that which he has prer»
scribed by his own counsel»

At
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OF THE LAW.

That is, of the Ten Commandments of God,
131 M. What rule of life has God given to US ?
C. His Law.
132 M. What does that contain ?
C. It is divided into two parts The first
:

contains four commandments, and the other
Thus the whole law is summed up in
six.
ten commandments.
133 M. Who is the author of this division ?
C. God himself, who delivered it to Moses written on two tables ; and it is often
declared to be comprised in ten command-

ments.*
134 M.

What

the subject of the

is

first

table ?

C.

It treats of the duties

of religion to-

wards God.
135
table

M. What is the subject of

the second

.^

C. Our duties to men, and our conduct
towards them.
136 M, Which is the first command-

ment
C.

?

Hear,

* Ex. xxiv, 12,
•v.

13,

and

Israel,

lam the Lord thy

and xxxii. 15, an4 xxxiv.

x. 4.

D 2

1.

Gody
Deu].:

The Catechism of iht

42

which have hrou^ht thee out of the land of
Thou
Egijpt^ out of the house of bomlage.
SHALf HAVE NO OIlIER GODS BEFORE ME,*
137 M. Explain these words.
C. The first part is used as a prefocc to
the whole law. For in calling himself the

Lord or Jehovah, he establishes his right and
authority to command. Next, by declaring
liimself our God, he would render his law
acceptable to us. Lastly, these words also
imply, that he is our Saviour ; and as he distinguishes us by this privilege, it is just on
our pai t that we present ourselves to him as
bis willing people.
138 M. But does not the deliverance
from the bondage of Egypt respect peculiar4ythe people of Israel ?
C. I confess it does, as to the work itself,t but there is another kind of deliverance, which pertains equally to all men.-—
For he has delivered us all from tlie spiritual
servitude of sin and tlie tyranny of the devil.
139 M.
does he remind us of tlmt
in the preface to his law ?
C. To admonish us tiiat we shall be guilty of the highest ingratitude, unless we entnely devote ourselves in obedience to him,
140 M. What is recjuired in the first

Why

commandment ?

di

*

Ex. XX.

f

The

opri!^

2,

Deut.

Levflen FA.

which

is

v. C.
lii, t3i€

word C(?r^^—instead

in the Arcst.

Ed.

4S
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C. That we should render to him the
honour, in full, which is his due ; without
giving any part of it to another ?
141 M. What is the peculiar honour,
which must not he transferred to another ?
C. To worship him ; to place our whole
trust in him ; to pray to him ; and, in a word,
to ascribe to him all those things which belong to his Majesty.
142 M. What are we taught by these
words, BEFORE ME.
C. That nothing is so hidden, as to be
concealed from him ; that he is the witness
and judge of all our secret tlioughts; and
that he requires, not merely the honour o-f
an external confession, but also the sincere
devotion of the heart.
143. M.
Which is the second command-

ment

?

TJiGii shalt not make unto thee^ any
j^raven image, or any likeness of any thing;
that is in heaven above, or that is in the earth
beneath, or that is in the water under the
earth ; thou shalt not bow doivn thyself to
them nor serve them.
144 M. Does God wholly forbid the

C.

painting or sculpturing of any images ?
C. He forbids only these two The making of images, for the purpose of representing God, or for worshipping him.
is it forbidden to represent
145 M.
God, by a visible image r
(
'.
Rccause there is nothing in him, who

—

Why

44
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is an eternal and incomprehensible Spirit,
that resembles a corporeal, corruptible, and

inanimated fio;ure.*
146 M. You judge it then to be dishonourable to his Majesty, to attempt to represent him thus.
C. Yes.

147 M. What sort of worship is forbidden, by this commandment ?
C. That we should address ourselves in
prayer to a statue or image : or prostrate
ourselves before it ; or by kneeling, or any
other signs, give honour to it, as though GoH
therein would present himself to us.
148 M. It is not then to be understood
that the commandment condemns painting
and sculpturing ; but only, that images are
forbidden to be made for the purpose of seeking or worshipping God in them ; or, what is
the same tiling, that we should worship them
in honour of God, or by any means abuse

them

to superstition

C. It is
149 M.

and

idolatry.

so.

mandment ?
C. As in

What

is

required in this com-

first, God declared that he
adored and worsliipped ; so in
this, he shows us the true form of worship,
hj whicli he would recall us from all superstition, and otlier depraved and corrupt for-

was alone

the

to be

<;;erie3.

DcTit.

iv.

15.

Arts

xvJi. 29.

Rom.

i.

^'X

—
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150 M. Let us proceed.
C. He adds a sanction I am the Lord
thy God^ mighty* and jealous, visiting the i7iiquity of the Fathers upon the Children unto the third and fourth generation of them
that hate me.
does he mention his power
151 M.
:

Why

or might

C.

?

To show

us, that

he

is

able to vindi-

cate his glory.

152 M. What does he indicate by the
word jealous ?
C. That he can endure no equal or partner ; that having given himself to us by his

own

infinite goodness, so he will have us to
be wholly his own. And it is the chastity of
our souls, to be dedicated to him, and to
cleave wholly to Jiim : as on the other hand,
they are said to be defiled with adultery,
when they turn away from him, to supersti-

tion.

153 M. In what sense is it said visiting tJie iniquity of the Fathers upon the Children?
C. That he may awaken in us greater
terror, he not only threatens that he wul take
punishment of those who transgress : but that
their offspring also shall be under a curse.
* In the French version of the Scriptures which
Calvin used, is the word fort, here translated ?»(§•/;ty.
See also Calvin's Commentary on Exodus xx. 5,
in the fii-st Vol. of his works p. 399.
"Nomen EL-.

quidam

appellative vertunt, fortis.
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154 M. But is it consistent with the equity of God, to punish on v. for the fault of another ?
C. If we consider the true state of mankind, the question will be solved. For by
nature, we are all exposed to the curse ; nor
ifi there any reason that we should complain
of God, when he leaves us in this condition.
But as he proves his love towards the pious,
by blessing their posterity ; so he executes
Ins vengeance upon the wicked, by withholding his blessing from their children.
155 M. Proceed to the rest.
C. That he may allure us by iris kindness, he promises, that he will moiv mercy^
towards all, who love him and keep his commandments^ to a thousand generations,
156 M. Does this intimate that the obedience ef a godly man sliall be for the salvai;i0n of all his children,

however wicked

?

By no means ;

but in this manner, he
would exhibit himself as extending his bounty, thus far, towards believers, that out of
favour to them, he would show kindness to
their offspring ; not only by prospering their
worldly affairs ; but also by sanctifying their
souls, that they should be numbered among

C.

his flock.

157

M.

But

this

continually done.
C. I confess it

does not appear to be

For as the Lord reserves
show mercy when
the children of the wicked : so
:

fhis liberty to himself, to
Jie

pleases to

,

—
:

4T
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he has not so restricted his favour to the offspring of believers, but that he casts off those,
-whom it seemeth him good, according to his
own will ; jet he so manages this, as to make
it evident tliat the promise is not a vain and
fallacious thing.*

Why does he mention a thousand

158 M.

generatians, in showing mercy, and only three
or four^ in executing punishment ?
C. That he may show himself more inclined to kindness and mercy, than he is to
As in another place, he testifies
severity.
That he is ready to forgive, but slow to anger.t
is

the third

command-

?

C.

Lord
160

Thou shalt not
God in vain.

take the

name of the

thy

What

M.

mandment
C.

Whidi

M.

159

ment

is

forbidden in this com-

^

It fei'bids us, to

God, not only by

abuse the name of
unne; but by all

perj,ury

cessary oaths.
161 M. ^May the name of God be at all
lawfullv used in oaths ?
C. Yes truly, when introduced on a just
occasion : First, in establishing tlie truth
Secondly, in matters of importance, for preserving mutual peace and charity among men.
162 M. Is it not then the sole purpose of
*

Romans

ix.

t Ex. xxxiv. 6

Psal.

ciii. 8.

and

cxlv. 8

—
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this

commandment, to forbid those oaths, by
name of God is profaned and dis-

v/hich the

honoured ?
This one object being proposed, it admonishes us generally never to introduce the
name of God in public, unless with fear and
reverence, and for his glorj. For as it is
holy, we must take heed, by all means, lest
^ve should appear to treat it with contempt,

C

or

others the occasion of despising it.
How is this to be done ?
If we think or speak of God or his
works, we must do it, in a manner that will
g:ive to

163

C

M.

honour him.
164 M. What follows ?
C. The threatening For the Lord mill
not hold

him guiltless, who

taketh his name in

vain.

165 M. Since God, in other places, declares that he will punish the transgressors
of his law, what more is contained in this ^
C. }3y this he would declare, how highly
estimates the glory of his name ; that we
viiay be the more careful to hold it in reverence w lien we see him prepared to take vengeance oil any one, who profanes it.
166 M. Let us proceed to the fourth comiie

mandment.
C.

liemevlber the Sabbath day to keep it
Si.v daijs shalt thou labour, and do all
ihi) icork ; but the seventh day is the Sabbath
of the Lord thy God: in it thou shalt not do
any ivork, thou, nor thy son, nor thy dauj^h-

hobj,

;
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tev, thy man servant^ nor thy maid servant^
nor thy cattle^ nor the stranger, that is within

thy gates. For in siw days the Lord made
heaven and earth, the sea and all that in them
is, and rested the seventh day : wherefore the
Lord blessed the Sabbath day and hallowed it»
167 M. Does he command us to labour
the six days, that we may rest the seventh ?
C. Not simply ; but permitting six days
to the labours oi men, he excepts the seventh,
that it may be devoted to rest.
168 M. But does he forbid us any labour

on that day

?

This commandment has a distinct and
peculiar reason. In so far as the observation
of rest was a part of the ceremonial law
it was abrogated at the coming of Christ.
169 M. Do you say that this commandC.

ment respected the Jews
fore

merely temporary

only, and

was there-

?

C. Yes, so far as it was ceremonial.
170 M. What then ? Is there any tiling
in it besides what is ceremonial ?
C. Yes ; it was given for three reasons.
171 M. State them to me.
C. To prefigure a spiritual rest : To preserve the polity of the Church : And for the
relief of servants.

172

M.

What do you

understand by a

spiritual rest ?

C.
•that

When we rest from our own works,
God may perform his works in us.

E
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173
C.

How is that done ?
When we crucify our flesh

M.

;

that

is,

renounce our own understanding, that we
may be governed bj the Spirit of God.
174 M. Is it sufficient that this be done
on the seventh day merely ?
C. No, it must be done continually : For
when we have once begun, we must proceed
through the whole course of our life.
175 M. Why then is a particular day appointed to represent this rest ?
C. It is not at all necessary that the figure should, in every point, agree with the
substance : it is enough, if there is a resemblance according to the order of types.
176 ^I. Why is the seventh day appointed, rather than any other ?
C. This number in scripture designates
perfection ; therefore it is proper to deter-

mine

its

perpetuity,*

At

the same time,

it

* Auguetin notices the circumstance, that tlie
seventh day in Genesis ii. 2, 3. is mentioned, without any notice of evening* or inoining-, as in tlie other days, to signify the perpetuity of the Sabbaih Opera Augustini. Vol. 3. p. 552 de Genesi ad literam. The advocates of festival and Saint-day's have
never ceased to misrepresent Calvin'ii opinion as to
the perpeUfittf of the Sabbatli. And Bishop HorseLT, in his Sermons, has g;ven sanction to the misrepresentation, as tliout^h Calvin had abolished tl>e holiness of the Sabbatli.
In liLs Institutes, Calvin has
^iven his exposition of the 4th Commandment at
large.
And the words of this answer are a mere
frawRcript from hh ?. Book Ch. 8 Sec. 30.—-Qnand©

—

—
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indicates tliat this spiritual rest can only be
begun in this life; and that it will not be
perlectcd until we depart from this world.

177

What

M.

Lord exhorts us to

does this mean, that the
rest as he himself rested ?

C. When God had made an end of creating the world, in six days, he devoted the
seventh to the contemplation of his works.

And he proposes his own example, that he
may excite us more diligently to the same
work.

For nothing

sought, than that

is

more earnestly

we may

to be
be conformed to

his image.

178 Si. Ought this meditation of the
works of God to be continual, or is it enough
to appoint one of the seven days, for that
purpose ?
C. It is our duty to be daily exercised in
fliat w^ork ; but on account of our weakness^

one day
tlie

is

especially appointed,

which

and

this is

mentioned.
the order to be observ-

ecclesiastical polity

I

179 M. What is
ed on that day ?
C. That the people assemble to hear the

Mc in

Scriptura perfcctlonis

est.

numerti^f non sine

ad notavdum perpetuitatem^ which
J\rorto7i translates thus
" For as much as that mimber is in tlie scripture the number of perfection, it
causa delectus

est

—

tvas not ivithout cau^e chosen to signify its everlast'
ing con^m^mnce."—Calvin, in his Commentary on

—

ii. 16
argues against the superstitious observance of Popisii festival or holy days but no where
against the strict and holy obsei'vance of the Lord^s
day, or Christtan Sabbath.

Colos.

—
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doctrine of Christ; to unite in the public pray; and to offer the confession of their Faith.
180 M. Now explain the point, that the
Lord in this commandment had respect also
to the relief of servants.
C. It requires that some relaxation be
given to those who are under the authority
of others. And besides, this also tends to
preserve the civil government. For where
ers

one day is devoted to rest, each one becomes
accustomed to pursue his labours more orderly the rest of the time,
181 M. Now let us see how far this
commandment respects us ?
C. As to the ceremonial part it was abolished, when its substance was manifested iu
Christ.

182 M. How?
C. For example

;

as our old

man

is

cru-

by the power of his death, and we are
raised by his resurrection to newness of life.*
cified

183 M. What then of this commandment
remains for us ?
C. That we should not neglect the holy
institutions, which support the spiritual government of tlie Church but especially that
we frequent the sacred meetings, for hearing
:

the

word of God

;

for celebrating the ordi-

nances ; and for joining in the public prayers^
according to their appointment.
184 M. But does this figure conduce
nothing more to our advantage.
* Col.

ii.

17.

Rom.

vi. 6.

—

—
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Yes truly

: for it brings us back to itsTo\vit, that being engrafted into the body of Christ, and becoming his members, we must cease from trusting in our own
w^orks, and resign ourselves wholly to the
government of God.
185 M. Let us pass to the second table,
C. Its beginning is Honour thy father
and thy nwtJier
186 M. AVhat in this place is the meanjiig of the word honour ?
C. That with modesty and humility, children shouW be submissive and obedient to
their parents, and treat them with reverence
that they assist them in their necessities, and
repay them their own labours. These three
points comprehend the honour which is due

C.

suiistance

:

—

to parents.

187
C.

M.

Proceed now.

A promise is annexed to the command-

T}iat thy days nuiy he long upon the.
land which the Lord thy God giveih thee.
188 M. What is the meaning of this ?
That those who render due honour to
then' parents shall, by the blessing of God,

ment

<

C

live long.

M.

Since tliis life is filled with so
why does God promise its long
continuance, as a blessing ?
C.
However great are the miseries ta
which life is exposed ; yet it is the blessing
^f God to believers, even on this one account^

189

many

cares,
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tViat it is a proof of his paternal favour, while
he preserves and cherishes them here.
190 M. Does it follov/ on the other hand,
that he who is snatched away from the world,
prematurely and suddenly, is accursed of

God

?

C. By no means ; but it rather happens,
sometimes, as any one is beloved of God, so
much the sooner he is removed from tbis
life.

191
fulfil

M.

But

in doing this

how does God

his promise ?

C. Whatever of earthly good is promised
of God, it becomes us to receive it under
this condition, as far as it shall

conduce to

our spiritual benefit, and the salvation of our
souls.
For the order would be very preposterous, unless the good of the soul was always
preferred.

192 M, What shall we say of those who
are disobedient to their parents ?
C. They will not only be punished in
the last judgment ; but in this life God will
also punish their bodies, either in taking
them away in the flower of their age, or by
some ignominious death, or by other means.
193 M. But does not the promise speak
expressly of the land of Canaan ?
C. It does so far as it respects the Israelites; but the promise reaches farther,
and should be extended to us. For in whatever region we dwell, as the earth is the
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he assigns

it
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to us for a posses-

sion.*

M. What is
commandment ?

194
this

there more required in

C. Although the words express only father and mother, yet all those are to be included, who are in authority over us 5 when
the same rule is applicable to the*m.
195 M. When is that ?
C. It is when God raises them to a superiour degree of honour. For there is no
authority of parents, or princes, or any rulers, no command, no honour, but what is
derived from the appointment of God ; because thus it pleases him to govern the world

own glory.
M. Which

for his

196

is

the sixth

command-

ment ?

Thou

C.

shall not kill.

19r M.

Does
commit murder ?
C. Yes truly.

it

forbid nothing but to

For God, in tliis law,
only regulates the external actions, but
also the affections of the heart, and these
o^ot

chiefly.

is

198 M. You seem to imply, that tliei-e
a kind of secret murder, which God here

forbids us

C.

}

It is so.

any revengeful
counted murder
*

Psalm, xxiv.

For anger, and hatred, and
desire of injuring, are acin the sight of God.
1,

and Ixxxy.

5,

and cxv.

16.
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M. Are we sufficiently free from
we pursue no one with hatred ?
C. By no means. In as much as the
199

it, if

Lord, in condemning hatred, and forbidding
us any thing which might be injurious to our
neighbour's welfare, at the same time shows
himself to demand this, that we love all
men from the heart ; and that we give diligence to defend and preserve their lives.
200 M. Which is the seventh command-

ment

?

Thou

C.

shalt not

M. What
mandment ?
201

is

commit adultery.
the

sum

of this com-

C.
That fornication of every kind is accursed in the sight of God : and that unless
we would provoke his v.ratli against ourselves we nmst diligently abstain from it.
202 M. What else does it require ?
C. That the design of the Legislator be
regarded; which, as we said, does not reat
in the external action ; but rather respects
the affections of the heart.
203 M. ^^'hat more then does it cornpre-

hend

?

C. That as both our bodies and our souls
arc the temples of tlie holy Spirit, therefore
we should preserve them both chaste and
:
and also that we sliould modestly abstain not only from actual crimes, but even
in our hearts, words, and gestures of body.

pure

Finally, that

tlie

body be kept free from ali
and the soul from ever\

lascivious carnage,

-
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lust, that no part of us be defiled by the filth
of impurity.*
204 M. Which is the eighth command-

ment ?

Thou shall not steal.
C.
205 M. Does this only forbid those thefts
which are punished by human laws or does
it extend farther ?
C. It embraces under the word theft, every kind of defrauding and circumventing;,
and all those evil arts by which we are intent to possess the eoodfs of others. By it
we are forbidden, either violently to seize on
the goods of our neighbours, or by cunning
or deceit to lay hands on them, or to endeavour to occupy them by any unjust means

whatever.

£06 M.

Is

it

enough to abstain from the

evil action, or is the intention also here for-

bidden ?
C. It is. Since God is a spiritual Legislator, he wills that not only external theft
be avoided ; but also all those plans and
counsels which at all injure others ; and especially that selfishness, which seeks to grow
rich by the misfortunes of our neighbours.
207 M. What is to be done, that we may
obey this commandment ^
C. Diligence must be given, that each
one may safely possess his own.
208 M. Which is the ninth command
nient

?

* 1 Cor.

iii.

16.

and

Vi. 19.

2 Cor.

vi.

\6.
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Thou shalt not bear false witness
C.
against thy neighbour.
209 M. Does this merely forbid perjury
in courts, or in general, all falsehood against
our neighbour ?
C. Under this form of expression the
whole doctrine is included that we shall
not by falsehood calumniate our neighbour;
nor by our evil speaking and detraction destroy his reputation, or bring any damage to
:

him in his
210 M.

estate.

But why

pressly forbidden

is

public perjury ex-

?

C. That we might be struck with gi-cater
horror at this vice. And it implies that if

any one become accustomed to evil speaking
and backbiting, from that habit the descent
to perjury is rapid.

211

M.

mandment,

Is it not the design of this

to deter us not only

com-

from

evil

speaking, but also from evil suspicions, and
uncandid and unjust judgments?
C.
It condemns both according to the
reason before given. For that which is evil
to do, before

men,

is

even wicked to will

be-

fore God.

212 M. AVhat
mandment ?
C.

It forbids

is

the

sum

of this com-

us to think evil of our neigh-

and to indulge any propensity to
defame them and on the other hand, God
commands us to be endowed with equity and

bours,

:

humanity, that

we may be

studious to think

:

59
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well of them as far as the truth will permit 5
to preserve our estimation of them en-

and

tire.

213

M.

Which

is

the tenth comman(i>»

ment ?
C.
Thou shalt not covet thy neighbour's
house, thou shalt not covet thy neighbour's
wife, nor his man servant, nor his maid ser^
vant, nor his oor, nor his ass, nor any thing
that is thy neiglibour's.
214 M. Since, as you have said, 'the
whole lav/ is spiritual, and the preceding
commandments are designed to restrain not
only the external actions, but to correct
also the affections of the mind ; vrhat more
is there contained in this.
C. By the other precepts God would govern and restrain the will and affections ; but
in this, he imposes a law upon those tlioughts
which carry with them some degree of covetousness, altliough they do not ripen into an
established determination.
215 M. Do you say that all even the
least of those dejiraved desires, which seize
upon believers, and come into their minds,
are sins, even though they resist rather tlian
assent to them ?
C.

It is surely

evident, that

all

corrupt

not added,
proceed from the corruption of our nature
but this only I say, that by this commandment, those depraved desires are condemned,
which stir up and please the heart of man.
thouglits, although our consent is
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although thej do not draw

it

to a firm anct

deliberate purpose.

216 M,

Thus

far

then you understand,

tlmt not only are those evil affections in which
men acquiesce and to which they become
subject, forbidden ; but also such strict integrity is required of us, that our minds
must not admit any perverse desires, by
which they might be stimulated to sin.

C.

It is so.

217 M,

Will you now give a short sumof the whole law ?
C. Yes, it shall be done, in as much as

mary

we may sum
is.

Thou

all

thy heart,

two heads The first
Lord thy God with
and with all thy mind, and ivith
it

up

in

:

shalt love the

all thy strength.

The second

is.

Thou

shalt

love thy neighbour as thyself.

What is included in loving God?
love him as God ; that is, that he
be acknowledged at once, as our Lord, our
Father, and our Saviour. To the love ot'
God, therefore, must be joined a reverence
of him, obedience to his will, and that confidence which ought to be placed in him.
218 M.

C.

To

219 M. What do you understand by the
whole heart, mind, and strength ?
C. That ardour of affection, which leaves
no place in us for any thoughts, desires, ov
endeavours, which are opposed to this love.
220 M. What is the meaning of the second head ?
C. As we are by nsttyr^j so prone to lov^

Cliurch of
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ourselves, that this affection overpowers all
others, so it becomes us to regulate the love
of our neighbour in ourselves hy this, that it
may govern us in all respects, and be the rule

of

all

our counsels and labours.

221 M. What do you understand by the
word neighbour ?
C. Not only kindred and friends, and
those who are bound to us by some alliance,
but those also who are
even our enemies.

unknown

to us,

and

222 M. But what connection have they
with us ?
C. They are certainly united to us by
that bond, by which God binds together the
whole race of men. And this is so sacred
and inviolable, that it cannot be abolished
by the wickedness of any one.
223 M. You say then, that if any one
should hate us, this love is still his due ; he
is still our neighbour, and is so to be accoimted by us ; because the divine constitution
stands inviolable, by which this relation between us is sanctioned.
C. It is so.
224 M.

As

the law declares the true

manner of worshipping God, must we not
according to his prescription ?
but we all of us labour
under such infirmity, that no one fulfils it,
in all respects, as he ought.
225 M. Why then does God exact of us
that perfection, which is above our ability t
live wliolly

C.

Yes truly

:

F
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C. He demands nothing above that excellence to which Me are in duty bound.
But only let us strive to reach that course
of life, which his law prescribes, and although
we should be at a distance from the mark,
that is from perfection, the Lord will pardon,
us what

is

wanting.

226 M. Do you speak in
all men, or only of believers
C.

He

Spirit of

this

manner

who'is not yet regenerated

God, is not indeed

of

.^

by the

qualified, to per-

form the least point of the law. Besides if
we should grant some one to be found who
should observe the law in some part, yet we
could not from tbat determine that he comFor
plied with it fully in the sight of God.
he pronounces all those accursed, who do not
fulfil all

things contained in the law.*

227 M.

Hence we must conclude,

as there are two sorts of
the law is twofoFd.

men, so the

that

office

of

C. Yes, for among unbelievers it effect*
nothing only as it precludes them from all
excuse beibre God. And this is what Paul
says, when he calls it the ministration of condemnation and death towards believers it
has a very different use.f
:

228 M.
C.
it is

*

What use?

First, while they learn from it, that
impossible for them to obtain justifi

Deut

t Rom.

xxvii. 26.
i.

Gal.

32, 2 Cor.

iii,

iii.

6,

10.

^
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by works, they are instructed in huwhich is the true preparation for seek-

ing salvation in Christ. Secondly, That, in
as much as the law demands of them more
than they can perform, it excites them to
seek ^ren^th of tlie Lord, and at the same
time admonishes them of their constant guilt,
Last'
lest they should presume to be proud.
/y, It is to them like a bridle by which they
are held, in the fear of God.*
229 M. Although then, in this earthly pilgrimage, we cannot satisfy the law, we must
not account it superfluous that it demands
of us such^entire perfection ; for it points
out to us the mark at which we aie to aim,
the goal for which we are to contend : that
each one of us may strive, witli zealous assiduity, according to tlie measure of the grace
given him, to conform his life to the highest
rectitude, and to be still making continual
progress.

So

C.

I think.

M.

Have we not in the law a perI
rule of all righteousness ?
G.
have, and God requires nothing
more of us, than that we should follow it.
But on the other hand, he accounts and rejects as corrupt, whatever we undertake beyond what he has prescribed.
Nor does
he hold any other sacrifice accepted but obe230

fect

We

dience.f
*

Rom.

iii.

20. Gal.

ii.

t 1 Sam. xiv. 22.

16.

iii.

11. iv. 5,

Jer. vii.

2?
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ft

M-

For >vhat purpose then are so
many admonitions, commands, and exhortations, constantly given by the prophets and
231

apostles

?

C. They are merely so many expositions
of the law, which lead us by the hand to
its obedience, and by no means draw us

from it.
232 M.

But does it command nothing
concerning the callings of individuals ?
C. As it commands us to render to each
one his due, it is easy to collect from it
whattliose personal duties are, which each
one should perform, in his station and course
of

And

life.

those numerous expositions of

each precept mentioned above, are repeatedly published in the scriptures. For what
God summarily includes in a few words in
these two tables of the law, is more fully
and extensively illustrated in other parts of
liis word.

III.

OF PRAYER.

233 M. Having discoursed sufficiently
concerning submission and obedience, whicli
are the second part of the honour due to

God,
C.
as

we

now treat of the third.
called it Invocation, in as mucli
betaki? ourselves to God in all our ne-

let us

We

cessities.

Church of
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234 M. Do you suppose that he alone is
invoked ?
C. Yes, for that is what he demands as
the peculiar honour of his Godhead.
235 M. If it is so, how is it lawful for us
to be

to implore the assistance of

C.

two

cases.

men

r

very gi-eat in these
For when we invoke God, we

Tlie difference

is

we look no where else for any
blessing, and that our whole defence is placed entirely in him. However, he, at the
same thne, permits us to 'seek assistance
testify, that

from those to

whom

he has given the power

to help us.

236 M. You say then, that when we invoke the true God we mav betake ourselves
to the help and support of men, provided we
do not by any means put our trust in them ;
and that we nmst no otherwise ask their aid,
but as thev are endowed of God with the
ability of teing the ministers and dispensers
of his favours, for our benefit.
And therefore
C. It is so.

whatever

receive from them, we must consider as received from God ; for the fact is
that he bestows all those tilings upon us, by

benefits

we

their agency.

237 M- ^ But must we not give thanks to
men, as often as they perform for us any office of kindness.
For that is dictated by natural justice, and the law of humanity ?
C. We must thank them, and for tlii-j sole
reason, that

God

dignifies tliem

\\\i\\

tliis
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honour, that those good things, which flow
from the inexhaustible fountain of his fulness, are poured upon us as streams through
their hands.
Bjthis method he binds us to
them, and wills that we acknowledge the obligation.
Therefore, he who does not shew
himself grateful to men, in this way betrays
also ingratitude to God.
238 M. May we conclude from hence
that it is mcked to invoke either aUgels, or
the holy servants of the Lord who have de-

parted tliis life ?
C.
may. For God has not assigned
those services to the saints, that they should
assist us.
And as to the angels, although he
uses their labours for our welfare, yet he will
not have us pray to them.
239 M. You say, then, that whatever does
not agi'ee and fitly accord with the order instituted of God contravenes his will.
C. It is so, for it is a certain sign of unbelief, not to be contented with those things
wiiich God gives to us.
If then we betake
ourselves to the assistance of angels or departed saints, when God calls us to himself
alone, if we transfer to them our confidence,
which should rest entirely on him, we fall into idolatry; as we indeed impart among them,
that which God challenges in full as belonging to himself alone.
240 M. Now let us treat of the nature of
prayer. Is it enough in prayer to utter
words, or does it require the understanding
and the heart?

We
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Words indeed are not always necesbut true prayer can never be offered
-witliout the understanding and the heart.
241 M. By what argument will you prove
C.

sary

5

this to

me ?

C. Since God is a spirit, and in other duties always demands the heart from men, so
he especially does in prayer, in wluch they,
converse with him. Nor does he promise
himself to be nigh unto any, but those who
call upon him in truth : But on the other hand,
he holds in abomination all those who pray in
hypocrisy, and not from the heart.
£42 M. All those prayers are then vain
and ineffectual which are made by the mouth
only.*

C.

Not only

so

;

but they are very dis-

pleasing to God.

243 M.

What

disposition does

God

re-

quire in prayer T
C. First, that we be sensible of our poverty and Wi-etchedness ; and that a sense of
these should produce grief and anxiety of
mind. vSecondly, that we be animated with
such a vehement and devout desire to obtain
the favour of God, as may enkindle in us <i
spirit of ardent prayer.
244 M, Is that disposition natural to men,
or do they derive it from the grace of God }
C. In this the assistance of God is necessary 5 for we are altogether stupid in both
*

Psaim

cxlv. 18.

Isgbh xxix.

IS.

68^
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And

it is

the Spirit of God,

as»

Paul sajs, who excites in our minds those
unutterable groans, and creates those desires
which are required in prayer.*
245 M. Does this doctrine imply that we
may sit down, and indifferently wait the motions of the Spirit, and that we have no occasion to stir up oitrseives to prayer }
C. Not at all ; but tliis is its tendency
that when we perceive ourselves to grow cold,
sluggish, and indisposed to prayer, we should
betake ourselves to God, ancl entreat that
we may be awakened by the sharp convictions of the Holy Spirit, and thus be fitted for
the duty of prayer.
246 M.^ You do not mean, however, that
there is no use for the voice in prayer ?
C. By no means; for the voice is often
a help to elevate and guide the mind, that it
may be restrained from wandering from Gt)d.
Besides, as the tongue was created above the
other members, to celebrate the glory of God,
it is proper that its whole power should be
devoted to this service. And besides, the ardour of devotion sometimes impels the
tongue, without our intention, to utter itself
in an audible voice.
247 M. If it is so, what profit do those
have who pray in an unknown language,
•without understanding it themselves
C. That is nothing else, than trifling
.-^

Boni.

viii.

p.

Gal

iv.

P
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with God; therefore such hypocrisy should
be removed from Christians.
248 M. But when we pray, shall we do
it at a venture, uncertain of success ; or
does it become us to be certainly persuaded
that we sliall \^ heard ?
C. This should be the perpetual foundation of prayer; that we shall be lieard, and
shall obtain whatsoever we ask, as far as is
conducive to our good. For this reason,
Paul teaches that a right invocation of God
Hows from Faith For no one ever, in a right
manner, called upon God*, unless he first rest-ed with a sure confidence upon his goodness.
What then is the case with
249. M.
those who pray doubtingly, and are uncertain, whether they shall obtain any thing by
prayer, or whether they shall be even heard
:

«f God ?
C. Their prayerS are vain and useless, as
they are supported by no promise. For we
are commanded to ask with an assured Faith,
and the promise is added, that whatsoever
we ask believing, we shall receive.*
250 M. But since we are, in &o many respects, unworthy of his notice, how may we
obtain this confidence, that we should pre»
sume to place ourselves in his presence r
* Matth. ixi. 22.
Mai-k xl. 24. James i. 6.
Pslam 1. 15, and xci. 15, and cxlv. ^. Isa. xxx,
Rom.
Jer. xxix. 12.
Joel ii. 32.
19, and Ixv. 1.
viii. 35, and x. 13.
1 Tim. ii, ^. 1 John ii. 1. Heb.
iv. 14.
John xiv. 14.
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Fii-st, we have the promises, by which
clearly determined, that the consideration of our own worthiness is omitted.
Secondly, if we are sons, his Spirit will

C.

it is

animate and awaken us, that we shall betake
ourseiA es familiarly to him as to a Father.

And

although

we

are as

worms

of the dust,

and pressed with the consciousness of our
yet that we may not dread his glorious
;
majesty, he proposes to us Christ, the Mediator, as the way in which we may approach
him, with the confidence, that we shall obsins

tain his favour.

251 M. You understand, then, that God
not to be approached, but in the name of
Christ alone
C. So I think ; for he thus commands in express words ; and the promise is added, that
he will grant, through his intercession, that
we shall obtain those thtep -which we ask.
252 M. They are not men*to be accused
of rashness or arrogance who, relying on this
Advocate, familiarly approach God, and propose him alone, both to God and themselves,
as the way of acceptance ?
C. By no means 5 for he who thus prays
offers his prayers, as from the mouth of his
Advocate, knowing that his prayer is assist-^
ed and commended through liis intercesis

i'

sion.*

^53

M. • Let
*

us

now

Rom.

viii.

consider what the^
15, 3S.
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prayers of believers ought to contain. Is it
lawful to request of God any thing which
enters our mind, or is some certain rule to
be observed ?
C. It would be presumptuous, in prayer,
to indulw our o^vn inclinations and tlie wall
Qf the flesh ; for we are too ignorant to determine w4iat is best for ourselves, ami we
labour under those irregular appetites which
it is necessary should be restrained with a
bridle.

254 M. What then must be done ^
C. It is our privilege that God has prescribed for us the correct form of praying
that we may follow him as if preceding our
words, and guiding us by the hand.
255 M. What rule has he prescribed ?
C. Ample and copious instruction on this
subject is delivered to us in various parts of
the scriptures. But that he might represent
the object more clearly, he composed a formula, in which he has embraced and digested into a few heads, whatever it is lawful
for us to ask of God, or that i% for our benefit

to obtain.

256 M.

Rehearse

it.

Our Lord Jesus Christ, being asked
hy his disciples in what manner they should
pray, answered, when ye pray, say,
Our
Father, who art in Heaven ; halloived he thy
name ; thy kingdom come ; thy will be done,
C.

on earth as it is in heaven
oKv daily bread : Fors^ve

:

Give ns this day,
mtr dehts, as we

?/s
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forgive our debtors; and lead us not into
temptation; but deliver us from evil: For
thine is the kingdom, the power ^ and the glo-^
ry, forever.
9.57

M.

Amen. *
That we may better understand

what

it contains, let us divide it into heads.
The three first
C. It contains six parts
respect only the glory of God, as their pecuThe others respect us and our
liar object.
welfare.
258 M. Is any thing then to be asked of
God, from which no benefit is to be derived
to ourselves }
C. He so orders all things from his infinite goodness, that whatever is for his glory
Therefore, when his.
is beneficial also to us.
name is sanctified, he causes it to turn to our
:

sanctification.

His kingdom cannot come,

but that we are, in some manner, partakers
But in praying tor all
of its privileges.
these things, it is our duty, passing by all
advantage to ourselves, to regard his glory
alone.

259

M.

Truly, according to

tliis-

doc-

trine, these three petitions are also connect-

ed with our benefit. And yet we ought to
at no otlier end, than this, that the name

aim
of

God maybe

glorified.

and

in like manner the glory
©f God is to be regarded by us, in the other
three ; altiiough these are peculiarly design-

C.

it is so,

» ]Matt, vi. 9.

Luke

xj. 2.
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?S

them who pray

are for their

£60 M.

for those things which
health and benefit.
us proceed now to an expo-

own
Let

And, first ; why is the
Father, in preference to any other,

sition of the words.

name

here attributed to God.
C. As the first requisite of prayer is to
have a firm assurance of conscience, God as-

sumes

this

name

to himself,

which

signifies

nothing but pure kindness, so that our minds
being freed from all anxiety, he invites us,
familiarly, to approach him in prayer.
261 M. May we then confidently use that
freedom in approaching God, which children
commonly use in addressing their parents ?
C. Yes, entirely ; and with a much surer
confidence that we shall obtain what we ask.
For, as our Lord teaches, if we, w ho are evil,
cannot deny good things to our children ; nor
send them aw ay empty ; nor give them poison for bread ; how much more beneficence
is to be expected from our heavenly Father,
who is not only the chief good, but goodness
itself?*

262 M.

May we not, from this name also,

that which was
said in the beginning, tliat all prayers ought
to be founded on the intercession of Christ.
C. It does most assuredly. For God
holds us in the place of children, only as we
are the members of Christf

draw an argument, to prove

*

Matt.

vii. 11.

t John xv.

G

17.

Rom.

riji.

15.
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263

M.

Why do

you

call

him mir Fath^

er in common, rather than your oivn, as an individual ?
Ce Every believer is able to call him hia
own, but our Lord used this common appellation, that he might accustom us to the exercise of charity in our prayers ; that no one
should so much regard Iiimself as to forget
©thers.

264 M. AVhat do you mean by that clause,

Who art in

heaven ?
same, as if I should call him,
exalted, powerful, and incomprehensible.

C.

It is the

265

M.

Wherefore

is

it,

and in what

Uianner ?
C. Truly, in this manner we are taught
to raise our minds on high, when we pray to
him, that our thoughts may not be occupied

by earthly and carnal things ; that we may
neither limit him by the measure of our understanding, nor by judging too meanly of
him, be disposed to bring him into subjection
to our wills ; but that we may rather be taught
to adore his glorious Majesty with fear and
reverence. It tends also to awaken and confirm our confidence in him, while he is declared to be the Lord and ruler of heaven,
ordering all things after the counsel of hia

own

witi.

266 M.

What

is

the

sum of

the first pe-

tition ?

C. By the name of God, the scriptures
understand, that knowledge and glory of

Church of Geneva.
his whicTi is celebrated

among meH.
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pray therefore that his glory maybe advanced every where and by all people.
^^7 M. But can any thing be added to.
or taken from his glory ?
In himself he is neither increased noi'
But we desire him to be madft
diminished.
manifest -according to his excellency among
all people ; that whatever God does, that aU
his works, as they are, so they may appear
to be, glorious ; and that he may be glorified
by all means.
268 M. What do you understand by the
kingdmn of God, in the second petition ?
C. It consists chiefly in two things ; thai
he governs his elect, by his Spirit ; and that

C

he destroys the reprobate, who obstinately
refuse to give up themselves in obedience to
him ; that it may be manifest to all, that there
is

nothing, that

269 M.

is

able to resist his power.

How do you pray, that f/tis Ariw^

dom may come?
C. That the Lord would daily increase
the number of believers ; that he would en^
rich them constantly with fresh gifts of his
More^
Spirit, until they shall be perfected.
over, that he would render his truth more
luminous, and his righteousness more manifest, bv scattering the darkness of Satan, and
abolishing all iniquity.
270 M. Do not all these things daily
come to pass ?
They sp come to passj that the king-

C
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We

dom of God may be said to be begim.
pray, therefore, that it may be continually
increased and enlarged, until it shall be adTanced to its highest glory ; which we trust
will be accomplished at the last day, when
all creatures being reduced to subjection,
God shall be exalted and shine forth ; and
thus he shall be all in all.*
271 M. What is the meaning of this petition, Thy will be done ?
C. That all creatures may be in submission to him ; and so depend on his pleasure,
that nothing may be done but by his will.
272 M. Do you suppose then that any
thing can be done contrary to his will ?
not only pray that wliat he has
C.
determined with himself may come to pass ;
but also that all obstinacy being subdued and
subjected, he would bring the wills of all
creatures into an harmonious obedience to

We

own.
273 M. By praying in this manner do we
not give up our own wills }
C. Entirely. And not merely to this
end that he would destroy in us, whatever
desires are opposed to his will ; but also that
he would form our understandings and hearts
anew, govern us by his Spirit, and direct our
prayers, so that our wills may be in perfect
agreement with his.
274 M. Why do you pray that his will
may be done, on earth as it is in heaven ?
his

* 1 Cor. XV. 28.
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C. As the holy angels, who are his heavenly creatures, have but one purpose, to heap
andf obey his commands ; so I pray that meH
mav have the same disposition of obedience,
and that each one may devote himself to him
in a willing subjection.
275 M. Let us now proceed to the second division : What do you understand by
the daily bread which you ask ?
C. In general, whatever conduces to the
preservation of this present life; not only
food and raiment, but all those supports, by
which the necessities of the body are supplied and that we may eat our daily bread in
quietness, as far as God shall judge to be ex:

pedient.

276 M. Why do you ask this to be given
you of God, since he commands you to provide it by your own labour ?
C. Although we must labour and sweat
for the purpose of preparing our daily food,
yet we are not sustained by our labour, in-

dustry, and care ; but by the blessing of God
alone, by which the labour of our hands is
prospered, which otherwise would be in vain.
Besides, it is to be considered that although
he supplies abundance of food to our hands,
and we feed upon it, yet we are not supported by its substance, but by the power of God
For these things have originally no
alone.
vii-tue of this kind in themselves, but theijr
<^fficacy is ef God, who from heaven adminis-

G a
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it, through these as the organs of his
bounty.*

ters

277 M. But by what rule do you call it
your breads since you request it to be given
you of God ?
C. Truly, because it is made ours by the
kindness of God, as it is by no means due to
are also admonished by tliis word,
us.
to refrain from seeking for ourselves, the
bread of any other person ; and to be contented with whatever comes to us, in a lawful way, as though it came to us immediately
from the hand of God.
278 M. Why do you add, daily and this

We

day?

C

By tliese tv/o particulars, we are instructed to use moderation and temperance
lest our desires exceed the measure of our
necessity.
279 Si. But as this prayer is for the use
of all persons, how can the rich, who abound
in provisions laid up in their houses for a Ion»
lime, ask their bread to be given them daily ?
C. It is the duty of the rich and the poor
alike, to hold this as settled ; that none of
the things, which they possess, will proht only so far as God, by his favour, sliall grant
tne;u the use, and make the use itself fruitTherefore, in possessing
ful and eifectaal.
all tlnn^s, we h.ave nothing, only as we hourly receive from tiie hand of God, what is
needful and enough.
-^

Deut.

viii. 3.

Matt.

iv.

4»

79^
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What do you pray for in the

fifth

petition ?

C.
That the Lord would pardon our sins,
281 M. Is there no one to be found, of
all men, who is so just, as not to need this
forgiveness

?

No, not one.

For when Christ gave
form of prayer to his disciples, he appointed it for the whole Church. And therefore, he who would exempt himself from this
petition, ought to depart from the society of
believers.
And we have tlie sure testimony
of the scriptures, that he who would contend
to justify liimsclf in one point, before God,
would be found guilty of a thousand others.
This one thing therefore alone remains for
all, to take retuge in his mercy.*
282 M. In what manner do you consider
our sins to be forgiven us ?
C. Accordiuj^ to the meaning of the words
of Christ ; tliat they are debts, which hold us
bound by the condemnation of eternal death,
until God shall deliver us by his pure munifiC.

this

cence.

283 M. You say then that we obtain the
forgiveness of our sins by the abounding grace
of God ?
C. Entirely For if the punishment of
one sin, even ilie least, was to be redeemedj,.
we could, by no means, make tlie satisfar''

—

It is necessary therefore, that all sins 'this as-

tuitously remitted and forgiven.

*Heb.

i^LS.

illy watchabout eeek-
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"What benefit do we obtain by

284 M.
tiiis

remission

C.

Even

to bim,

?

this

as

;

as though

we are made acceptable
we were innocent and

righteous ; and at the same time, the confidence of his paternal benevolence is confirmed in our consciences, whence salvation is

made

sure to us.

285 M. What is the condition appointed, That he would forgive us, as we foi'give
our debtors ? Does it mean, that by pardon*
ing men their offences against us,
selves merit pardon of God ?

we

our-

C. By no means ; for then it would not
be a gratuitous remission ; nor m ould it be
founded, as it ought, solely on the satisfaction
of Clirist, which he made for us on the cross.

But by forgiving the injuries committed against us, we siiall imitate the clemency and
goodness of God, and prove by this that we
are the children of God. By this rule, he
would confirm us ; and at the same time, on
the other hand, shew us that unless we are
ready and willing to forgive others, we can
expect nothing else from him, but the highest
and most inexorable rigour and severity.
286 M. This then you say, that all those^
who will not, from the heart, forgive offences, are rejected of God, and excluded from
all Cr.doption of children j nor can they hope
will be, in heaven, any forgiveness
1 v rect^re
needful iI think

;

that the saying

may be

The same measure which any one
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has meeted out to others, shall be measured
back to liim again.
287 M. What is the next petition ?
That the Lord would not lead us into
C.
temptation, but deliver us from evil.
288 M. Do you include the whole of this,
in one petition ?
C. It must be one petition ; as the last
clause is an explanation of the first.

289 M.

What

does

it

summarily con-

tain ?

That the Lord would not permit us to
; nor leave us to be overcome by
the devil, nor by the lusts of our flesh, which
carry on an unceasing war with us ; but that
he would rather provide us with his power for resisting ; sustain us by his hand, and
defend and cover us with his shield 5 that so,
under the confidence of his guardianship, we
C.

fall into sin

may

dwell in safety.

290 M. But how is that done ?
C. When, by the influence of his Spirit,
we are imbued, with such a love and desire
of righteousness, that we overcome sin, the
flesh, and the devil ; and on the other hand,
with such a hatred of

sin, as separates

us

from the world, and retains us in holiness.
For our victory is effected by the power of
the Spirit.

291

M.

sistance

C.

^ us

5

Have

all

persons need of this as-

?

Yes ; for the devil continually watchand as a roaring lion goes about seek-
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ing

whom

he

may

devour.

And we

should

at once consider how weak we are; nay,
that we should be overcome at each moment,
unless God prepared us for the warfare with
his armour, and strengthened us by his hand.
292 M. What is the meaning of the word

tenwtation ?
C. The cunning and deceitfulness of Satan, with which he constantly attacks us,
and would with ease entirely circumvent
us, unless we were assisted by the help of
God. For our understandings, from tneir
native vanity, are exposed to liis wiles ; and
our wills, from their depraved propensity to
evil, would wholly yield to him.
293 M. But why^ do you pray, that God
would not lead you into temptation, since it
appears to be the work of Satan, and not of

God.^
C, As

God

defends believers by his promay neither be ensnared
with the wiles of Satan, nor overcome by
sin ; so those, whom be accounts worthy of
punishment, he not only deprives oi his
grace, but also strikes with blindness ; gives
up to a reprobate mind ; and delivers over
to the power of Satan, that they may be entirely the servants of sin, and exposed to all

tection, that they

the assaults of temptation.
294 M. What is the meaning of this con-

For thine is the kingdom, thepow
and the glory forever 9
€. By this we are again reminded, that

clusion.
•er,

^

*
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our prayers are more strengthened, by his
power and goodness, than by any confidence of our own. Besides, we are taught
to close all our prayers with the praises
of

God.
295 M. Is it lawful to ask nothing of
God, but what is comprehended in this formulary ?
C. Although we have liberty to prav ift
other words, and in another manner, still
however, it is to be considered, that no prayer can be pleasing to God, which is not
referred to this, as the correct standard
of the
nature of prayer.

IV.

OF THE

WORD OF

GOD.

Now

296 M.
tlie proposed method of instruction requires of us, to treat of the fourth
part, of the honour due to God.
C.

We said that

it

consisted in this, that

we acknowledge God to be the author of all
good, and that we confess his goodness, justice,

wisdom, and power, with praise and
that the fulness and glory of
;

thanksgiving
all blessings

may

abide in him.

297 M. What rule has he prescribed for
this duty ?
p\ Those praises of him, which are pub-

lished in the scriptures, should b&
received
as a rule for us.
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298 M.

Does not the Lord's prayer coii'
which applies to this duty ?

tain something

C.

Yes,

when we pray that his name may
we desire that his glory may

Ibe sanctified,

be manifested in all his works ; that his mercy may appear in pardoning sinners, or his
justice in punishing them; and his faithfulness in fulfilling his promises to his people
finally, that whatever of his works we behold, it may excite us to glorify him.
This
is

truly to ascribe to

him

the praise of all

blessings.

299 M.

What

shall

we conclude from

those things, about which we have already
treated }
C. That which the truth itself teaches ;
and the same which I proposed at first ; that
this is eternal life, to know the only true
God, the Father, and Jesus Christ, whom he
hath sent. To know him, I say, that we

may

render to him due honour and worship
not only as he is our Lord, but also our Father and Saviour ; and in our turn that we
are his sons and servants ; and therefore that
Av e devote our life to the celebration of hi§
glory.*

300 M.

In what

so great a good

way

shall

we

arrive at

?

C. For this end God has left us his holy
word. For his spiritual doctrine is as the
door by which we enter his celestial king-

dom.
301 M.

Wliere must we seek this word
*

Job

xvii, 3.

}
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C. In the holy scriptures, in which
contained.

we may

must the word be used,
receive fruit from it ?

We must embrace it with a firm

C.
suasion of
to us from
teachable,

and

it is

How

302 M.
that

85

per-

heart, as the very truth delivered
heaven : we must yield ourselves

and submit our understandings

in obedience to it : we must love
it from the heart, that being
engraven on
our souls, it may take deep root and produce
v/ills,

its fruits in

our lives : and when we are conto this rule, it will become our salva-

formed

tion, as it is appointed.

303

power
C.
of

God

M.

Are

all

these things put in our

?

Not one of them indeed. But it is
alone, by tlie grace of his Holy Spirit,

to effect in us all that I have mentioned.

304 M.

and

But must we not give diligence,
by reading,

strive with all earnestness,

hearing, and meditating, that we may profit
therein ?
C. Yes, truly ; and each one should
not
only daily exercise himself in private reading ; but also at the same time, with
special
attention, frequently hear sermons in
public

meetings, where the doctrine of salvation
explained.

is

305 M. You say then that it is not suffi^
cient for any one to read by himself at home
but taat all must assemble together, to
hear
the same doctrine.

H
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C.

It

Is

a duty to assemble together^

when the opportunity is given.
306 M. Can you prove this to me ?
C. The will of God alone ought to

sat-

abundantly, for proof. He commended this order to his Church, not that
two or three only should observe it ; but that
Beall should unitedly be subject to it.
sides, he declares this to be the only method
for the edification and preservation of his
Church. This therefore should be to us a
holy and inviolable rule, that it is not lawful for any one to assume to himself, to be
wise above his master.
307 M. Is it then necessary that there
sliould be pastors in the Churches ?
C. Yes ; and it is our duty to hear them,
and to receive from their mouths, with fear
and reverence, the doctrines of Christ which
Those then who contemn them,
tliey publish.
or withdraAV from hearing them, despise
Christ, and make a division in the society of
isfy us,

believers.*

308 M. la it enougli for a man, to have
been once instructed by his pastor ; or ought
this course to be pursued througli life.
C. It is useless to begin, unless you perFor it becomes us to be the discisevere.
ples of Christ even unto the end, or rather
without end. And he hath committed this
the ministers of the Churcli, that
(hey should teach us in his name and stead.

office to

*

Matt. X.

40-.
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OF THE SACRAMENTS.

Are there not other means, be*
word, by which God communicates
himself to us ?
C. Yes,. to the preaching of the word, he
has added the sacraments.
310 M. What is a sacrament ?
C. It is an outward testimony of the divine benevolence towards us, which, by a
309 M.

sides

tl'C

shadows forth spiritual graces,
by which the promises of God are sealed in
our hearts, that the truth of them may be
more firmly established.
311 M. Is there such great power in the
visible sign,

visible si^n, as to confirm our consciences in:
the confidence of salvation ?
C. It has not indeed that efficacy of itself, but from the will of God, as it is instituted for this end.
312 M. Since it is the peculiar office of
the Holy Spirit, to seal in our minds the
promises of God, how do you attribute this
to the sacraments ?
C. The difference between the Spirit
and these is very great. For it is truly tlie
work of the Spirit alone to move and affect
the heart, to illuminate the understanding,
and to render the conscience stable and
tranquil ; and tliat work ouglit to be accounted wholly liis own, and acceptance
«liould be refwred to him, lest the praise
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But this by no
means prevents, buttliat God uses the sacraments as secondary organs, and applies those
be transferred elsewhere.

tilings in

their use as seemeth

and he so does it, that nothing
from the power of the Spirit.

is

him good
derogated

313 M. You believe then, that the power
and efficacy of tlie sacrament, do not consist
in the external element, but that they proceed solely from the Spirit of God ?

C.

So

I think.

And

truly

it

pleases

tlie

power, tluough his own
institutions, for that end, for which he appointed them ; and he does tliis in a manner, which detracts nothing from the power

Lord

to put forth his

of his Spirit.

314 M. Can you give me a reason why
he operates in this way
C. Truly, in this manner, he consults our
infirmity.
If we were wholly spiritual, like
the angels, then we should be able spiritually
.^

to discern both him and his graces : but as
we are enclosed in this earthly body, we
need figures or glasses, which, in some sensible manner, may exliibit the spiritual aspect
of heavenly things ; w hich otherwise we
should not be able to discern. At tlie same
time, it is for our benefit that all our senses
be exercised on the promises of God, that
they may be more strongly confirmed to us.
315 J^. If it is true, that the sacraments
were instituted of God, to be helps of our infirmities, must not those be justly condemn-
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ed of arrogance, who judge themselves to be
sufficient without them, or who account them
useless

C.

?

Most certainly. And therefore, if any

one abstain wilfully from the use of them,
as if he had no need of them, he despises
Christ, spurns at his grace, and extinguishes
the Spirit.
316 M. But what confidence or real security, for confirming our consciences, can
be derived from the sacraments, which are
used promiscuously by the good and the
bad ?
C. Althougli the gifts of God are, in the
sacraments, offered to the wicked, yet tliey
reduce them to nothing, as I may say, in so
far as it respects themselves ; still however,
they do not destroy the nature and power
which the sacraments have in themselves.
Sir M. How and when does the effect
follow tlie use of the sacraments ?
C. When we receive them by faith, seeking, in tliem, only Christ and his grace.
318 M. Why do you say that Christ is
to be sought in them }
C. I do not understand, that he is inlierent in the visible sij^ns, so that we should
seek salvation from them, or imagine any
power of conferring ei'ace to be affixed to
them, or shut u]) in them. But tlie sign is
rat'ner to be considered as a help, by which
we are directly conducted to Christ, seeking

« B
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from him salvation and every durable blessing.

319 M. As faith is required, for the right
use of the sacraments, how do you say, that
thev are given to us for the confirmation of
faith, that they may render us more certain
of the promises of feod ?
C. It is by no means sufficient, that faith
be once begun in us, unless it be continually
nourished and increased daily, more and
more. For this end the Lord instituted the
sacraments, to nourish, strengthen, and enAnd this Paul teaches,
crease our faith.
when he says that these avail for sealing the
promises of God.*
320 M. But is it not a proof of unbelief,
if we have not an established faith in the
promises of God, unless they are confirmed
to us by other means ?
C. This surely argues the weakness of
faith, under which the children of God labour; who still, on that account, do not
cease to be believers, although as yet they
are endowed with small and imperfect faith.
For as long as we are conversant in this
world, the remains of distrust always adhere
to our flesh, which we are no otherwise able
to shake off, than by continually making
progi-ess to the end of life.
It is the duty of
every one therefore to make farther progress
in faith.
*

Rom.

iv.

11. &c.
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How many sacraments are there

in the Christian Church ?
C . Two onl J ; the use of which is common
among all believers.
322 M. Which are they ?
Baptism and the Holy Supper.
C.
S23 M. What is the resemblance or dif-

ference between them ?
C. Baptism is the appropriate way of
entrance into the Church. For in this we
have the testimony, that we who were before
strangers and foreigners are received into
the family of God, and numbered among his
household. But the Supper witnesses that
God, by nourishing our souls, shews himself

a Father to us.
324 M. That the nature of each may
more distinctly appear, let us treat them
separately.
First, what is the signification of
Baptism

^

C. It has two parts : First, it represents
the forgiveness of sins : Secondly, the regeneration of the soul.*
325 M.
W^hat resemblance has water
vnth these things, that it should represent

them

?

C. Forgiveness of sins is indeed a species
of washing, by which souls are cleansed from
their defilement, even as the filth of the body
is washed off with water.
326 M. But how does water represent
regeneration ?
* Bph, V. 26.

Rom.

vi. 4.
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much as the beginning of regenthe mortification of our nature,
and its end, our becoming new creatures
so, by putting water on the head, the figure
C.

In as

eration

is

represented ; and as we do not
in the water, but enter it only
for a moment, and come forth inunediately
as from a sepulchre, a resurrection to newness of life is typified.*

of death

is

remain buried

* Calvin, in this

answer, alludes to both the modes
dipping", as he held neither

of Baptism, affusion and

mode exclusively essential. The Romish Church
practised both methods, as appears from Wall's
History of Baptism, Part 2d Ch. 9th., who offers
abundant proof, that the learned Fatliers of the
primitive Church used either mode as equally
authorised, as the case of the person or the custom of the place required. And affusion, Cardinal Bonaventure says, was probably the practice of the apostles, and in his time (1260) was
used
the Churches in France and some otliers.
** With
vs" Erasmus says, (that is, in Holland,)
" they have the water poured on tliem.'* In the institutes B. 4, Ch. 15. 19, Calvm says Caetcrum mergaturne totus qui tingitur, idque ter an semel, an
infusa tantum aqua aspcrg-atur, minimum rcfert :
sed id pro regionum diversitate ecclesiis libcrum esse
debet. But whetlier he who is baptized be wholl)'
dipped, and that thrice or once, or whether he be
sprinkled only with water poured upon hun, is of
very small moment but that should be free for
the Churches according to the diversity of climate.
Calvin, in the ff)rm which he drew up for the administration of the sacraments, orders the act of
baptizing- thus The name being given
Then the
mimster pours ihe water of baptism upon iht head of.

m

—

—

:

—
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Do you

sar M.

laver of the soul

suppose the water

9i
the

is

?

By no means. It is unlawful to wrest
honour from the blood of Christ, which
was shed for this end, that we being cleansed
from all our spots, he might present us pure
and undefiled before God. And we indeed
C.

this

receive the fruit of this cleansing, when the
Holy Spirit sprinkles our consciences with
his sacred blood.
But we have the seal of
this cleansing in the sacrament.*
328 M. Do you attribute any thing to
the water, only as it is a figure of cleansing ?
C. I consider it to be a figure, but at the
same time, it has the substance connected
with it. For God, in promising us his gifts,
does not deceive us. Therefore, as forgiveness of sins and newness of life are ottered
to us in baptism, so it is certain that they are
received by us.

329 M. Has this grace its effect, promiscuously upon all ?
C. Many indeed close up the way to it,
by their corruption, and make it a vain thing

—

sayings I baptize thee in the name of the
and of the Son^ arid of the Holy Ghost.— He
adds soon after, " It cannot by any means be denied,
but that we hold the same form and method of baptism, which Christ prescribed, and the apostles followed, and which was also held as the instituted
the infant

Fatfier,

mode
viii.

in the ancient and primitive Chiu-ch."
Ejus Operum p. 34.

* 1 Peter

i.

19.

1 Jolin

i.

7.

Vol.
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to themselves : so tliat believers only are
partakers of this fruit ; but that diminishes
notliing from the nature of the sacrament.
330 iSI. Whence have we regeneration ?
C. Both from the death and resurrection
of CInist. For this power is in his death,
that by it our old man is crucified, and the
corruption of our nature is, in a manner, buried, so that it no more prevails in us ; but
it is the benefit of the resurrection, that \\ e
are begotten unto a new life, to the obedience of tliC righteousness of God.
331 M. How are these benefits conferred on us by baptism ^
C. As by this we are clothed with Christ,
and endowed with his Spirit, unless by rejecting the promises, we render the benefits
offered therein to us unfruitful.
332 M. What must we do, in order to
use baptism in a right manner ^
C. The right use of baptism is placed in
faith and repentance ; that is, that v. e first
determine, by a sure confidence of soul, that
we are cleansed from all spots by tiie blood
of Christ, and are acceptable to God : then
that we believe that his Spirit dwells in us ;
and that we make this manifest by our a\ ork»
among others; and also tliat we assiduously

exercise ourselves in striving for the mortification of the flesh, and obedience to the will

of God.
333 M.

If these things are required for
the legitimate use of baptism, liow conies it
to pa&s that we baptize infants ?
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C, It is not necessary, that faith and repentance always precede baptism. These
are required only of tliose who from age are
capable of both.
after they

come of

It is sufficient, if infants,

age, produce the fruits of

their baptism.

Can you prove to me that there
nothing unreasonable in this ?
C. Truly, I can, if it is conceded to me,
that our Lord instituted nothing which is un]-easonable.
For although Moses and all the
prophets teach, that circumcision was the
sign of repentance, and Paul that it was the
seal of 'tlie righeousness of faith ; yet, we see,
that infants were not excluded from it.*
335 M. But are infants admitted to baptism now, for the same reason that they were
then admitted to circumcision ?
C. Entirely the same. For the promises,
which God gave to the people of Israel, are
now published through the whole world.
336 IM. Do you conclude from this that
the sign is also to be used ?
C. He who well examines the subject on
both sides, will observe that this is the consequence. For Christ has not made us partakers of his grace, which was before given to
Israel, by a measure, which should be to us
either more obscure, or in any part diminished ; but lie has rather pouretl forth his grace
upon us, in a more clear and abundant man334 M.

is

ner.
*

Deut. XXX.

6.

Trr. Iv. 4.

Rom.

iv.

11-

96

The Catechism of the
337 M. Do you think, that if infants were

excluded from baptism, they would, on that
account, so lose any of the favour of God,
it might be said, that their privileges
were diminished by the coming of Christ ?
C.
That is indeed evidently manifest.
For the sign being taken away, which availas that

ed so much in testifying the mercv, and confirming the promises of God ; we should be
deprived of that most excellent consolation,
which the Church from the beginning enjoyed.
338 M.

This is your opinion then ; for
God, under the Old Testament,
that he mi^ht shew himself to be the Father
as

much

as

of

little children, commanded the promise of
salvation to be engraven on their bodies, by
a visible sign ; that it would be a reproach, if
believers, after the coming of Christ, should

have a less confirmation ; when the same
promise, which was formerly given to the
Fathers, is ordained for us in these days,
when God exhibits to us. in Christ a clearer
manifestation of his goodness ?
C. So I think. Besides, as it is sufficiently evident, that the power and substance
(so to speak) of baptism, are common to infants, then if the sign is denied them, which
is inferiour to the substance, a manifest injury will be done them.
339 M. For what purpose then are infants baptized }
C. That they may have the visible seal.
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that they are the heirs of the blessings promised to the seed of believers ; and that after
they come to years of discretion, the substance of their baptism being acknowledged,

they may, from

it,

receive and bring forth

fruit.

340 M.
and in the

first

what

signification ?

is its

Let us proceed to the vSupper ;
place, I would know of you

was instituted by Christ, that by
the communion of his body and blood, he
might nourish our souls in the hope, and give
C.

It

us assurance of eternal life.
341 M.
is the body of our Lord
represented by bread and the blood by wine ?
C.
are taught by this, that as bread
has the power of nourishing our bodies, and
of sustaining the present life ; so the same
power is in tlie body of our Lord for the
spiritual nourishment of our souls : and as
with wine the hearts of men are cheered,
their powers renewed, and the whole body
strengthened, so from the blood of Christ, the
same benefits are to be received by our souls.
342 M. Are we then fed by the body and
blood of tlie Lord ?
C. So I think
For as in this is placed
our whole confidence of salvation, that the
obedience which he has rendered to the Father should be imputed to us, and accounted
as ours, so it is necessary that he should be
received by iis ; for we are not otherwise

Why

We

.
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made partakers

of his benefits, but only as

he.

makes himself ours.
343 M. But did he not then give himself to us, when he offered himself to death,
that he might reconcile us, redeemed from
the sentence of death, to tlie Fatlier ?
C. That is indeed true ; but it is not
sufficient for us, unless we now receive him,
that we may partake of the fruit and efficacy
of his death.
344 M. Does not the manner of our receiving Christ consist then in faith ?
C. Yes, but I add this, that it be done,
while we not only believe that he died to
deliver us from death, and rose again to procure life for us ; but also that we acknowledge that he dwells in us ; and that we are
united to him, by that kind of union, by which
the members are united to the head, so that,
by tRe privilege of this union, we may be
made partakers of all his benefits.
345 M. Do we obtain this communion
through the Supper only ?
C. By no means. For by the gospel, as
Paul testifies, Christ is communicated to us,
as we are therein taught, that we are flesh of
his flesh, and bone of his bone ; that he is the
living bread, which came down from heaven
to nourish our souls ; that we are one with
him, even as he is one with the Father : and.

such like

thini^s.*

346 M. Wliat other benefit does the sacrament confer on us ?
*

1 Cor. h 6.

Eph.

V. 30.

John, xl 51, wii xvii. 21-

CImrch of Geneva,

99

—

C

This That the communion which I
mentioned is strengthened and confirmed to
For although both in baptism and the
us.
gospel, Christ is oifered to us ; yet in these
we receive him, only in part.
347 M. What have we then in the symbol of the bread ?
C. The body of Christ that as he was
once offered a sacrifice for us, to reconcile us
-to God, so now he is to be given to us, that
:

we may

assuredly
belongs to us.

know

that reconciliation

348 M. What have we in the symbol of
the wine ?
C. As Christ poured out his blood once,
in satisfaction for sins, and as the price of our
redemption; so we believe, that it is now
reached out to be drank by us, that we may
receive

its benefits.

M.

According to these two answers,
the Holy Supper of the Lord calls us back to
his death, that we may partake of its effica349

cy

.^

Yes, wholly. For at that time, one
C.
only and perpetual sacrifice was perfected
which miglit suffice for our salvation. Therefore notiiin^ more remains for us, but to receive

its fruits.

Was not the Supper then instituted for this end, that we should offer to God,
the bodv of his Son ?
l5y no means.
C.
For the prerogative.
of offering for sins belongs to Christ alone,
350 M.

400

'Tlie

as he

is

the eternal Priest.

meaning of
eat.
liis
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his

word when he

He

does not here
body but only tliat

And

this is the

Take and
command us to offer
we should feed upon
says,

it*
do we use two signs ?
S51 M.
C. In this the Lord consults our infirmity, as he would teach us more familiarly,
that he is not only the food for our souls,
but also the drink ; that we may seek our
spiritual life wholly in him alone.
352 M. Should all persons without exception equally use botli ?
C. So Christ commands ; and it is the
highest impiety for any one to derogate in any
manner from that, by attempting any thing

Why

different,

353 M. Have we in the Supper the sign
only of those benefits, you mentioned or are
they therein, in very deed, given to us ?
C. As Christ our Lord is truth itself, it
is not to be doubted at all, but that he fulfils
to us, at the same time, those promises which
he gives to us therein, and adds its substance
to the figure.
Wherefore I do not doubt,
but that as he is witnessed by words and signs,
so he will make us partakers of his substance,
that we may be united with him in one life.
354 M. But how can this be done, since
the body of Christ is in heaven, and we are
still

sojourners on earth
*

Heb

V. 10.

}

Matt. xxvi. 29.
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C. He effects this by the marvellous and
secret influence of his Spirit; with whom it
is easy to unite tliose things which are otherwise separated by a great distance of places.

355 M. You do not suppose then that
the body of Christ is enclosed in the bread,
or his blood in the cup ?
C. By no means ; but I think this, that
in order to possess the substance of the signs,
our minds must be raised to heaven, where
Cluist is, and from whence we look for him,
the Judge and Redeemer. But it is wicked
and useless to look for him in these earthly
elements.

356 M.

That we may sum up in one head

You assert
the things which you have said
that there are two things in the Supper, viz.
Bread and winp, which arc seen with the eyes,
handled with the hands, and perceived by
the taste ; and finally that our souls spiritually feed upon Christ, as their own proper
aliment.
C. Yes, truly ; and therein is the resurrection of our bodies also confirmed to us,
as by a given pledge, as they are made partakers of tlie symbol of life.
S57 M. But what is the true and lawful
use of this sacrament ?
feuch as l^aul defines it to he
Lot a
C.
man examine himself, and so let !iim eat of
that bread and drink of that cup.*
;

:

*

1 Cor. xi. 28.
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358 M.
this

What

examination

C.

should be the object of

?

Whether he

is

a true

member

of

Christ.

Bj what evidence shall he know
a true member of Clirist ?
C. If he possesses true faith and repentance ; if he exercises sincere love towards
his neighbours ; if his mind is free from all
hatred and malice.
360 M. But do you require in man perfect faith and charity ?
C. Truly, it is necessary that both faith
and charity be free from all hypocrisy. But
among men no one will ever be found absoTherefore the Holy Supper
lutely perfect.
would have been instituted in vain, if no one
might partake of it who is not wholly per359 M.

that he

is

fect.

361

M. Should

not the imperfection then,

under which we here labour, prevent our
coming to the Supper
C. By no means, for if we were perfect,
the Supper would have no further use among
.^

it is appointed to be a lielp for relieving our weakness, and a refuge for our im-

us, as

perfection.

362 M. Have not these two sacraments
some other proposed end ?
C. They are also marks, and as it were
okens of our profession. For in the use of
them we profess our faith among men, and
testify, that we have ouf mind in the religion
J

of Christ.

Church of Geneva,

103

363 M. If any one should despise the
use of these, in what estimation is he to be
held?
C. This certainly would be judged to be
an indirect denial of Christ ; and certainly
such an one, since he disdains to profess'
himself a Christian, is unworthy to be numbered among Christians.
364 M. Is it sufficient to have received
each sacrament once in a whole life ?
C. One baptism is indeed sufficient, and
this cannot lawfully be repeated
But witji
regard to the Supper it is different.
365 M. What is that difference
C. By baptism the Lord introduces and
adopts us into his Church, and thenceforward considers us, as of his family after he
:

.P

:

has written us in the number of his people,
he testifies by the Supper, that he takes care
of us, and nourislies us as his members.
366 M. Does the administration of baptism and the Supper alike am)ertain to all.
C. By no means for tiiese are the peculiar duties of tliose to whom is committed
the public office of teaching for to feed the
Church with tlie doctrine of salvation and to
administer the sacraments are things united
in a perpetual connection among themselves.
367 M. Are you able to prove that to me
by the testimony of scripture ?
C. Christ, indeed, gave the commission
of baptizing expressly to the apostles ; but
in the celebration of the Supper, he comman
:

:
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dcd us to follow

his

example

:

and the Evan-

inform us, that he performed in that
distribution the office of a public minister.*
368 M. But ought those'pastors, to whom
the dispensation of the sacraments is committed, generally to admit all persons without
gelists

distinction

?

C. As it respects baptism, since it is administered at the present day only to infants,
all are to be admitted without distinction
but at the Supper, the minister ouglit to take
care not to communicate it to any one who
is publicly known to be unworthy.
369 M'. Why not ?
C. Because it cannot be done without a
contempt and profanation of the sacrament.
370 M. But did not Christ honour Judas,
howevei impious, with the sacrament r
C. Yes, bi't his impiety was at that time
secret; %r although Clirist himself knew it,
still it was not as yet known to man.
37 i M. What tlien shall be done with
hypocrites ?
C.
The pastor has no power to reject
them as unworthy ; but he ought to wait till

God

so far repeals their iniquity, as that

it

becomes known to men.
372 M. Wliatifhe should know or be informed, tbat some one was unworthy P
C. Tiiat would by no means be sufficient
for rejecting him fiom the comnmnion, unless
* Matt, xxviii.

19.

Luke

xxii. 19.
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there be first had a legitimate trial and judgof the Church.

ment

373 M. It is important then to have a
certain order of government established in
the Churches ?
C. It is true ; for otherwise they cafo
neither be well established nor correctly governed. And this is the order; that ElderS
be chosen who may preside in the Censura
morum, or superintend the discipline of mortals, and watch to correct small offences ; and

who sliall

reject from the

whom they know

communion, those

to be without a capacity for

receiving the Supper ; and those who cannot
be admitted without dishonouring God, and
giving offence to the brethren.
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A LETTER
ADDRESSED TO

WILLIAM

S.

JOHNSON,

L. L. D,

SHOWING THAT

*«

The Catechism commonly

called db.

noweil's," which was sanctioned
cation of

Bishops and Clergy

published 1570, " as a standing

Alexander

in the

in

Convo-

1562, and

summary of

the doctrines of the English Church, "
in

is

substance the Catechism of Calvin
enlarged.

APPENDIX.
to WILXIAM

Se

JOHNSOIS^, X. L. Do

IT is with diffidence, though with
personal re:-ipect, that I presume to
address you in this public manner. The
purpose, which I hope to accomplish by the
use of your name, as a medium of communication to others, will, I flatter myself, beas consonant to your wishes for the increase
of brotherly love, as those wishes are sincere
and benevolent.
much

from habit and princi*
and Liturgy of the English Church, is, I know, associated with candour, and with esteem for those Churches
which were formed, as our venerable ances-

Your

attacliment,

pie, to the Articles

tors believed, after the pure pattern of the
Your experience, in a profession,
apostles.

and

in other dignified stations, best

to perfect

it,

adapted

has taught you highly to appre-

and civil and religious
which have been cherished and
enjoyed, in an unparalleled degree, under
the benign infiuence of that ecclesiastical
politv. whicb was established by the fatheis
ciate the social habits,

privileges,

K

IKI

JppoidLi:

of Connecticut.
Educated myself in tlitdoctrines and v/orship of the consociated
'Churches, I have noticed, ^vith much pleasure, the anxiety, v/hich you have expressed,
to have all reiio;ious denominations unite as
bretliren, in defending the cause of Christ,
against the hostile invaders of its purity and
peace : That they v ould cease to bite and
devour one another, and oppose, heart and

hand, their evangelical armour, to
saults of the

common enemy,

v»lio,

tlie

as-

through

the selfish zeal of party, the cunning of heresy, and the calumny of infidelity, are labouring to deface the peculiar doctrines of
Christ, not merely from the confessions of
the Churches, but from the scriptures themselves.

To remove
this union,

the barriers Avhicii obstruct

among the Churches

differing in

external order ; to avoid the evils of a divided house, and to brin;;; their minds to
verge to the single point of duty and of ultimai e interest ; it is all important, that the
members exercise coolness enougli to consider, and candour enough to acknowledge,
that the cause of Christ is one, and a common cause, to them all ; and that their principal differences arc concerning those thingn
which accompaiu/tYiii vvorship of G(xl, rather
than about tlie n'orship itself, as to its spirit-

Agreed
ual purpose and sanctifying effect.
in the doctrines of faitlu though differing in
the manner, in wliicb they cluise to exliibit

Jlppendly\

1,11

by the outward acts of devotion ;
you candidly say, still differ ; only, however, let them be agreed to
fliifer, with tiiat cliarity which envieth not,
which hopeth all things, and endureth all
things, for the edification of the body of

tliat faith,

let

them

in this,

Christ.
In this, I am confident, that 1 express the desires of your heart ; and I am
not less so, that it was the devout desire of
Calvin, by liis labours and his writings, to
cherish among all the Churches union in
To proliiith, and fellowship in doctrines.
mote tliis was his professed object, in publishing his Catechism ; in which he has prudently avoided all discussion, about rites and
ceremonies, that might give offence to the
Churches differing, in their external order,

from

his own.
was with

pleasure, that I learned from
your opinion, the life of Calvin,
recently published, would have an influence
It

you

that, in

in bringing

more extensively,

into

public

view, his true character and opinions ; and
in checking tlie torrent of abuse, which, by
the ignorant and the prejudiced, was so profusely heaped upon both.
Your wish, after
the perusal of tnat work, to have something
given to the public, which should definitely
express his religious opinions, was among
the motives, which influenced me to enter
upon the difficult task of translating his Cat»
echism. This work will, most unquestionably. att'onU in a concise ond summarv wav.
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the best exposition o f that Reformer's doctrinal system.
And it v.'ill perliaps be useful to
Tiianj ; and possibly to some of those, who
have, unwarrantably, indulged a most impassioned zeal against the man, who united
with great talents and profound learning,
more motiesiy and majesty of character, than
has been imparted, by the Author of all gifts,
to almost any one, of any age.
This hostility, against his name and his writings, wliile
it has operated as to them, like the wind
against the thrifty oak, to strike its roots
deeper, and thiow its branches wider, is now
apparently dying away, and a temper of respect for his name and his system is returning, as in the days of the reformation.
To review the doctrines of that period,
wlien the holy scriptures were studied by
men of great minds, with undivided attention ; when sacred literature was matured
to a degree, v/hich has not probably since
been surpassed ; may be conducive to tlie
purpose of drawing the line of distinction,
not between a Church of this name or that,
but between those who have a love for reAnd be
ligion, and those v/ho have none.
assured. Sir, that my object in giving the following details of the Catechisms of the English Churcli, and offering proofs of resemblance between Dr. Noweii's and Calvin's,

not to maintain the offensive position,
the Episcopal Articles of Faitli arc
<j;rounded on the opinions of Calvin ; but to*
is

tiiat
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pursue a conciliating course, by showing tliat
the Reformers, who composed those Articles
in the reign of Edward VI., and those who
revised them under Elizabeth, were in agreement, on all the essential doctrines, with the
system of Calvin and the word of God.
Having completed the translation of Calvin's Catechism, and casually opening the
2d vol. of the Christian Observer, a work
which you so highly appreciate, the extracts
given of Nowell's Catechism, in that volume,
arrested my attention, as bearing a singular
resemblance to some questions and answers,
which I had translated in Calvin's, This

resemblance appeared more and more distinct, as I rapidly traced through those extracts.
Observing a very strong verbal
agreement, especially in those parts in which
the questions and answers were given entire, I became desirous of obtaining a copv
of Nowell's in the original latin, and also
Norton's translation, mentioned by Wood
his Jithenoa Oxonienses.
By professor
Kingsley, with wliose talents and literary
acquirements I hope the public will be better acquainted at some future day, I was inI'ormed that both were named in the catalogue of the library of Harvard College.
And by the civility of president Kirtland,
I was favoured with the volume which contained tlie original latin of Dr. Nowell, with
Thomas Norton's translation, printed page
for page in 157).
Upon a minute exaraina-

in

•
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tion, I could not but notice the address, as

it

appeared to me, with which the thoughts and.
expressions were transcribed from Calvin's
Catecliism, into this, without any express
avowal of the source from which they were
so copiously derived.
1. I observed that the order of the general
heads of instruction ^vas changed. In Calr
Tin-s the order is 1. Of Faith.
2. Of the
Law. 3. Of Prayer. 4. Of the Word. 5.
Of the vSacraments. In NowelPs the order
1.
An Introduction about the Word.
is,
"l. Of the Law.
3. Of Faith.
4. Of Prayer.
5. Of the Sacraments.
2. The order of the question is varied.
3. The sentences are often transposed.
And while the thoughts are the same, the
words in the latin are different : For example, Calvin says, under the JS'inth Commandment^ •* JVasji quod ugere coram hominibiis

nullum est, malum est coram JJeo etiam velle.^^
Nowel, under the Eighth Cnmmandmenty
says, " JSTam quod agere hominibus iniquum
est, id etiam velle coram Deo malum est."
This is a specimen of numerous instances of
words transposed and changed, and of sentences transferred, without any apparent
reason, arising either from the improvement

—

of the latin, or the sentiment of Caivin.
4. Nouel is entirely silent as to the m'ders of the Priest-hood, and the ceremonies
of the Church, excepting some very modest
things about what, he says, their Church call

Appemliije,
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Confirmation f and the abuses of it by the
Papists ; and even in tliis, he appears to have
very closely followed Calvin in his Institutes on that subject ; as he has also on the
doctrine of original sin. On the doctrines
of predestination, election, and reprobation,
he has at least equalled any thing advanced
And in another inin Calvin's Catechism.
stance he has surpassed every thing said, or
left to be inferred in that work, when he
states, that ive should have a willingmess tQ

our life, and finally our very soulfior
ChrisVs sake*.
Such was the general result of the comBut before
parison of the two Catechisms.
I produce tlie proofs of the resemblance of
Xoweirs to Calvin's, I will give a concise
account of the three Catechisms of the Eng*
lish Church, the only ones I believe that
have ever been sanctioned in Convocations
of the Bishops and Clergy.
1. The Catechism of Edward VI.
The reformation commenced in the Eng-.
Jish Church, in 1547, and Cianmer set forth
In 1548, the
the Homilies, 12 in number.
Liturgy was compiled, by tlic care of Archbishop Cranmer, Somerset, Ridley, and Peter Martyr, and passed the house of Lords
This ;/irsf Li/i'rg?/ containJan. 15th 1549.
ed no Catecliism of doctrinal instruction.
In 1548, Calvin, in his letter to Somerset,
lose,

*
'ins

Vitam denique anima?ngue ipsam amtiamuSf poqnam Christum, nostruinque in ilium amorcm

—Quest, 205, KoehCtri.

atque officium defer ajnm
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the Protector, recommends, That a sinnmaof doctrines and a Catechism for the use
of children be published. " It becomes you,"
he says, " to be fully persuaded, that the
Church of God, cannot be built up tvithout a
Catechism/'^
The Protector himself translated this letter from the original French,
and it was published in 1550.* The same
year, the Articles of Faith were " set about,"
and completed in 1552. " As for the Catechism," Dr. Burnet says, " it was printed
with a preface in the king's name, bearing
date the 24th of May, 1553, about seven
weeks before his death : In which he sets
forth that it was drawn by a pious and learnTif

ed man, supposed to he Bishop Poynet, and
was given to be revised by some Bishops and
learned men."t Rector Strype, in his Anr
iials,

vol. 2. p.

368,

is

quite confident that

king Edward's Catechism was written by
Alexander Nowell. But his proof is not of
much weight; as it is more probable that
Nov.ell followed Poynet in compiling his,
in 1551. 1
And this will better account for
*

See life of Calvin p. ^^6^ and oo^, where Calvin
approbation to the Homilies, the Apostles'
Creed, Lord's Prayer, and Ten Commandments, as
set forth by Cranmer, and published by Somerset,
1547. Burnet vol. 2. p. 25.— And Wood's Athen.
Oxon. vol. 1. fol. p. 72. A copy of the Protector's
Ijlves his

is in Harvard library, first Ed. 1550.
t Hist. Reform, vol. 3. p 214- fol.
t King Edward's Catechism appears to be published at hr^e in the first vol. of the Christian Ob-

translation
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die " verbatim," resemblance between some
of the questions and answers, in those two

works.
2.

The catechism commonly

called Dr.

NowelPs.
In Strjpe's lite of Arclibishop Parker, fol.
301, we have an account of NowelPs catec'iism.
It was proposed, 1561, to be in
Latin for the use of schools, that youth might
be instructed in sound principles of religion,
especially those of the gentry, and such
as were designed for divinity.
In 1562,
Nowell Uid one, before the Synod, of
which he was prolocutor. In the Upper
House, it was committed to four Bishops,*
and after being corrected by tliem, it passed
the review of both Houses, and had their full
approbation^ NoVvell then sent the Catechism to secretary (Jecil, w ho returned it
after about 4 ye^r, with certain notes of
some learned nien upon it? which Nowell
adopted, ^^ So carefulhf^ says the rector of
Leyton, '^ and exactly was it 'reviewed and
corrected, to midce it a standing summary^
p.

OF THE DOCTRINES OF T^IS CHURCH."

As

Cecil, to whom it was first dedicated, did
not direct its publication, it rested in Now*Di\ Hey 1 in says that Bishops Je-wel, JBentham^
Alleyy and Davis, were tlie four who reviewed Now?
ell's

Catechism, February 25, 1562.

Hijst.

Keform,

p. 332.

t See Burnet, vol. 3. p. 303.
Wake's state of |he phwch, fol,

And
p. 602,

ArchbJ«liop
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ell-s hands, five or six years, till Archbishop
Parker obtained the secretary's consent that
it might be published, and if he pleased it
might be dedicated to the Bishops. Accordingly, " It was printed by Reynold Wolf,
the 16th of the Calends of Jul\^ (that is the
16th of June) 1570, and was dedicated unto the Bishops because it was offered them
seven years before in Convocation^ and allowed by them all, as above said.^^
" This Catechism," adds the diligent and
impartial Strype, " v/as printed again in the
year 1572, and in greek and latin 1573, and
so from time to time had many impressions,
and was used a long time in all schools, even
to our days," (that is, of Charles II.) " and

pity

it IS,

it is

now

so disiised'^^

The

Shorter Catechism.
On the same page, viz. 501, Strype says,
'• There wanted now nothing,
but a shorter
Catechism, for the use of the 3'ounger sort
of scholars
which the Dean, (Nowell,) in
his epistle to the Bishops, promised to draw
up, contracting this larger one. And thus
the Clmrch was furnished, by the Archbishop's furtherance and care, with this good
3.

:

and useful work."

The

following are the words to which

Strype alludes, in NowelPs dedicatory epistle to the Bishops in his larger Catechism ;
" Sed et ipsis brevitatis amatoribus statui

morem

gerere,

mum edere

eundemque hunc Catechislibello. quam potest fieri

exiguo

Jppendix,
brevissime, ita arctatum,
tringi

non potent;

\xi
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arctius fere as-

quo magna parvis,
angustis, muita paucis^
in

longa brevibus, lata
permutata reperient ; ut quibus iiic liber, ut
productione longior, non placebit, libellus
ille, lit contractione brevier, non displiceat."
For the benefit of those who are not versed
in the latin language, I will give this somewhat quaint sentence, in English. " I have
determined to humour the lovers of brevity?
and to give the same Catechism in a small
book, contracted with the utmost possible
conciseness ; in which they will find great
things exclianged for small, long for short,
wide for narrow, and many for few ; so that
those who are not pleased with this hook on
account of its length, may not be displeased
with that on account of its shortness."
Wood, in his Athenee. Oxonienses, art.
A. Nowell. vol. 1. p. 272. fol. names both
NowelPs Catechisms " 1. Catechismussive
prima institution disciplinaque pietatis Christianw^ Latine ejcplicata. Lond. 1570. quarto
translated into English by Thomas tiSortoih
Lond. 1571." ''2. Catechismus parvis puei'ls primum qui ecUscatur proponendus in
/^cholls.
Lond. 1574 octavo." This is the
iihort Catechism of the prayer book contracted from Nowell's first or larger one.
:

The Epistle or dedication to the Arclibishops, Parker and Grindal, in the latin
ropy of Dean Nowell's large Catechism,
contains some things wortiiy of notice^ and

—
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from

it, tlie

following sentences are selected!

and translated.
« In this Catechism^ I have also given diligence and care, that the sound integrity of
the latin language should, as

much

as possi-

be every where preserved: That our
youth, with one and the same labour, might
be able to learn piety and latinity togcth'er.
For which purpose, I have transplanted and
inserted in this Catechism, tbe most select
ornaments, of words and sentences, gathered from every quarter, chiefly from the gardens of Cicero, maxime ex Ciceronis horfulls, distinguishing and illuminating the
discourse with them, as with certain stars."
ble,

am,

somewhat at a loss for
the heathen orator is thus distinguished, in the preface to a Christian
Catechism : and the more so, as the French
lleformerj from whose pure and classick latI

I confess. Sir,

why

a reason,

Dr. Nowell has borrowed so much, verbais passed entirely without notice.
•* But since, in
almost all Catechisms,- ' continues the Dean, " those heads of the Christ
in.

thn,

tian religion are explained, which are contained in the Creed of the Apostles, the

Decalogue, and the Lord's prayer, there is
not in them, nor can there be, any great
variety in t)ie method of handling them.—
To institute therefore anothei' order, which
is not already occupied by some other,
is
not possible for any one, unless he would
invert

ail

order.

Tiiese things I

im\^p.(^
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proper to relate in this place, that I might
not be consitlered wanting to those, who
might complain tliat I had delivered, in this
Catechism, the samz things, and also mamj
things in the same order, in which they have
been before written at large by some others/^

This acknowledgement of

iJr.

Nowell, so

may be

asked,
did not the usage of autiiors require him, to
name the writers, or credit the works from
which he so freely transcribed ? Theodore
Beza, in a similar case, and about the same
period, was very explicit.
In his epistle to
his aged instructor, Melchior JFolmar, prefixed to his elaborate confession of Faith,
w^ith scripture proofs, he candidly acknowledged his obligation to Calvin. " These
things," he says, " I confess have been well
illustrated by others in this age, and principally, (I speak as the fact is, although the
tMwious should carp,) by the great John
Calvin, who has most accurately handled
all these matters, very copiously in his Institutes, and more briefly in his Catechism,
nf the Church, /ro7?i ivhich books also I conIt will be
fess, I have taken these things*
readily conceded, that Dr. Nowell was not
personally reponsible, for any thing advanced or omitted in this Catechism, as it became the work of the Convocation, by their
lorrection and adoption of it; and as it was
tar as it goes, is well

'

;

but

it

Beta's, Theolog. Tract. 156Q.

L

JppenclLv.

J22-

by the Queen's injunctions*
was enforced as the public Catechism of

also sanctioned
it

the Church.
The omission of the Convocation, or of the
Bishops, to mention Calvin, by name, as a

they had taken many
was doubtless at that time a
matter of little moment; and must have
been so considered by Calvin and his friends.
•.vriter

from

whom

things, of itself

And

the enquiry into the reasons of it, at
becomes expedient, merely from
tlie circumstance, that
numerous writers,
and among them some of tlie dignitaries of
the Church, have laboured to prove that the
English Reformers were iiostile towards
Calvin ; and that their confession of Faitli^
and th.e Catechism in question, were opposed to his theological works and opinions.
That no such opposition existed, but that
an entire harmony prevailed between those
veneiable Reformers, and that pre-eminent
minister of Christ, is beyond question evinced from the Catechism itself, which runs
parallel ^^ith his, and scarcely varies fron>.
it, except in a more diffusive illustration of
the doctrinal points.
It is an incontrovertible fact, tliat at that very time, and for
about tifty years after, to the Arch -prelacy
of William Laud^ the Institutes of Calvin
were jmblicly read and studied in both Umversities, by every student in divinity.
And
the Pope, in liis Bull, excommunicating and
deposing; the Queen, in ^5(^^. allege!=! aoairf-r'
this time,

;
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her this oftensive charge, " that she received
and enjoined upon her subjects, the
impious sacraments and Institutes according
to Calvin."
Every historical fact, that has
fallen under my observation, enforces upon
my mind tlie conviction, that the doctrinal
system of Calvin, in 1562, and in 1570, was
cordially received by tlie Bishops of the English Church.
In proof of this, not to rest on
the circumstance, timt xVrchbishop Parker
presented to the University of Cambridge,
the Institutes, Commentaries, and other writings of Calvin, I may adduce the following
paragraph of the xvii. Article of Faith, as
being very closely copied from Calvin's In" Furthermore, we must receive
stitutes
God's promises in such wise, as they be generally set forth to us ill holy scripture
and in our doings, that will of God is to be
followed, ^vliich we have expressly declared
unto us in tlie word of God."* For this fact
and the references, I am indebted to the
Christian Observer, from which very candid
and evangelical work, I beg leave togive the
following statement :t That Dr. Randolph,
Bishop of Oxford, a few years before re-published, " The whole of king Edward's Catechism, the declaration of doctrines in Jewell's apology, and the Catechism commonly
called Dr. NowelPs, in a collection of tracts
herself

:

—

* Cal. Iiistit. Lib.

87.

§. 5.,

3 chap. 24.

§. 5.

and Christian Observer,

t Christian Obser. Vol.

1.

et Lib.

1. cha]?,

vol. 3. p. 433.

p. 9. 10. far 1802.

;
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for the iisfe of students in divinity."
The
learned editors of the Observer then say,
Tliat tliey shall re-publish these '• three

which ivill most clearly define fHE
SENSE OF fiJE Church, in all MAffERs
NECESSART 7"o Salvat'ion ; ttud hy which
sense we wish our own sentiments to be intvorks,

fei^^ed.^''

It will, I apprehend, Sir, be conceded,
without the least restriction, that Bishop
Jewell was the most learned and influential
divine among the dignitaries of his day
and that his writings were the standard of
orthodoxy in the English Church. He was
the scholar and companion of Peter Martyr.
In his exile he drank long and deep, at the
theological fountains of Smtzerland, Germany, and Geneva; and Lawrence Humphrey,

in his life of this great man, states as an instance, of his uncommon powers of memory,
" That he knew Calvin^ s Institutes as well as
he knew his own fingers ; quas, tanquam
digitos suos probe noverat;"* and, that he
very much recommended that work to his
friends.
Bishop Jewell himself gives the
most decided testimony of his very high estimation of Calvin, in his defence of his
Apology, against the papist Harding, who
called him a disciple of Calvin.
Jewell doe:>
not deny the charge, but says, " Touching
Mr. Calvin, it is great wrong untruly to
report so great a father, and so worthy an
*

Yita Jewellip. 236. Ed. 157^,

—
dppendijc.
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Qvnamoit of the Church of God.
If you
had ever known the order of the- Church of
Geneva, and had seen four thousand people
or more receiving the holy mysteries together at one communion, ye would not,
without your great shame and want of modesty, thus untruly have published to the
world, that by Mr. Calvin's doctrine the
sacraments of Christ are superfluous."*
To bring the evidence on this part of the
subject to a close, I will quote from Humphrey's life of Jewell, what I consider as
conclusive testimony, to prove the agreement
on the essential doctrines of the Gospel
among all i^TvO, reformed and protestant
Churches. For the sake of brevity, I will
omit the latin and give it in a translation.
" In 1562, was published the »8pology of the
English Church, which was approved by the
consent and authority of the Queen, published by the counsel of all tlie Bishops and other Clergy, as it was also composed and written by the author, as the public confession of
tJie
Catholick and Christian Faith of the
JSnglisii Church, in which is taught our
agreement, with the German, Helvetick,
Frencii,! Scotch, Genevese and other
pure Churches. "t
* Jewelli's defence of his Apolog-y published 1564.

See Christian Observer,

vol. 3. p. 629.

f Calvin drew up the confession of the French
-Churches Vide Hai*m. Confess. Catal. Confess.

—

--:

Vila Jewell),

p. 177.

;

Jppenduw
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Now,

Sir, that

which coiisummaies

liiis

ar-

the fact, that JeweWs Apology^ the
Th irty nine Articles, and J\*o weWs Cai ech ism ,
were all passed and sanctioned by the same
venerable Convocation, in 1565. They were
all designed alike to support one cause^ and to
establish and perpetuate the same doctrines
and of course they must be in agreement
among themselves. Bishop Jeivell's ApoU
ogy"^ was designed as the defensive armour
of the Church, against the calumnies of the
Papists : the Articles, to preserve her internal
union in doctrines and worship ; and the,
Catechism, to imbue the minds of youths;^

gument,

is

with pure principles, which was by no means
the least important concern of the Reformers.
If, therefore, Dr. NowelPs Catechism
ai^rees in word and doctrine with Calvin's,
if, " the very same things., and also many
things in the same
* In Jewell's

ovder,''^

Apology,

if

are taught in this,

my memorandum

is

cor-

" Those very persons, whom they (the Papists) contumaciously reproach by the appellation of Lntheraiis and Zuiru;-.
liansy are Christians^ and friends to each other, and
brethren, and do not disagi'ce in the principles anil
fundamentals of our religion, neither concerning
God, nor Christ, nortlie Holy Ghost, nor concerning the method of justification, nor concerning eternal life, but onbj about a single point of no greiit moment." Strvpe, in his life of Grindal, quotes, at p.
112, Beza's' letter, which states that in 1565, the
Churches of France and Geneva, together with all
those of Helvetia, subscribed the same ceiifcssicm
«fFaiih.
rect, is the following sentence

:

as were Dclorc taught at large by him, it will
follow, as a legitimate conclusion, from
this agieement, that the Convocation did not

omit to name Calvin in the preface, through
prejudice against the man, or hostility to his
system of opinions.
Without entering into much detail, I
^vill ofter a reason, which, in my opinion*
is more consistent with the state and temper
of those times. It is well known that tlie
disputes, in the reign of Elizabeth, on religious subjects, were limited, as to the Reformers, almost exclusively to the rites and ceremonies of the Church. In these disputes,
policy and principle, doubtless, had their
proportionate share of influence. Although
the Queen was at heart a Protestant, she,
still, evidently retained strong impressions
in favour of the old rites and popisli parade
of her father 5 and it is probable, that the
supreme object of her concern, in her high
minded political course, was the heirship of
her crown, and the security of her person.
" She was crowned," says Dr. Heylin, " according to the order of the Roman Fontijical ; which had much in it of the ceremonies
and superstitions of that Church."* On the
friends of the reformation she conferred oflices and personal favours, and animated their
hopes of her patronage. To allay the jealousies of tlie Papists, the persons who w ere
* Dr. Heylin's Hist. Reform, p. 278.
See alSo
Burnet's Hist, of hi's o\Mi times, vol. 4. p. 413.
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appointed to revise the Liturgy, "• took mucli
care for expunging all such passages in it
as might give any scandal or offence to the
popish party." 80 that the prayer, inserted
in the Liturgy by Henry VIIL, and retained
by Ed\\ard VL, " To he ddivered from the
tyranny and all the detestable enormities of
the Bishop of Rmne^''^ was expunged. They
altered the form of benediction in delivering
the sacrament, so as not to be thought to
exclude the idea of the real presence, and
expunged a whole rubrick, explaining the
purpose of kneeling at the sacrament, as not
giving any adoration to the bread and wine
as i\\^ real body and blood of Christ.
And
that Historian^ who, on some subjects, is as
anxious to tell the whole truth, as he is on
others to miscolour or suppress it, adds,

And to come up closer, to those of the
Church of Rome, it was ordered, by the

*'

Queen's injunctions, that tiie sacramental
bread should be made round, in fashion of
the wafers, used in the time of Queen Mary.
She also ordered, that the Lord's table
should be placed where the altar stood, that
the accustomed reverence should be made
at the name of Jesus, music retained in the
Church, and all the old festivals observed
with their several eves. By which compliances, the book was made so passable

amongst the Papists, that for ten years they
generally repaired to the parish Churches
without doubt or scruple.'^

.
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Althougtj i!ie Pope had denied the right
©f succession to Elizabeth, and rigorously rejected the proposal to legitimate her birth as
the daugliter of Anne Boleyn, yet it appears
that the Papists generally frequented the
Churches, until Pius V. excommunicated
and deposed her, in 1569. The state of
things at this time was very alarming to the
protestant cause.
combination was form<;d by the Romish influence, to place Mary,
queen of Scots, on the throne of England.
Books were written to support her title, and
insurrections made to secure its possession.
Amidst these agitations, secretary Cecil
consented, at the Archbishop's request, to
the publication of the Catechism, which
probably had been permitted to rest, out
•of respect to the Papists, who were a large
body in the kingdom. While Elizabeth thus
gratified the Reformers, slie was no less
anxious to conciliate the Papists in her own
dominion. And from this consideration it
was doubtless judged expedient, not to mention expressly the name or the Catechism of
Calvin, in tlie preface to NowelPs.* For of

A

*

Humphrey, in his life of Jewell, Ed. 15/^3 at p.
when noticing the happy deatlis of the Reform<5rs, enquires " What shall I
say of tlie happy
death of Calvin of Cieneva, whom the Papists dailt/
266,

CO impudently attach ivith

their

reproaches ?

When

with disease, did he not preach Jesus
Christ, with an elevated soul ? And does he not
still preach him as from thfe tomb ? Do not his
*)nQks «till sDcak r"
afflicted

Jlppendijc,

tSO

men, he was the most hated and reproached by the Papists, as the man, who, by his
talents, learning, and labours, had done more,
than almost all others, to forward and establish the reformation, and to destroy," the
tyranny and detestable enormities of the
Church of Rome. ^^
" Magna est Veritas et prevalet.^^
I will now, Sir, proceed to extract from
Dr. Nowell's Catechism some questions and
answers as a specimen, of what miglit be
done most extensively, to sliow the resemblance between this and Calvin's.
I shall use Norton's translation, made in
all

1571. And in the selection, I sliall prefer
doctrinal questions, although others might
show the verbal resemblance in a more impressive manner. I shall also follow the
order of Nowell, and refer to the questions
as they are numbered in the foregoing translation.

Selection of Questions and Answers, ^'c.

FROM NOWELL's INTBODrCTIOX.
I.

14

OF THE WORD.

Master.

SHALL we then
we

deavour ourselves, that
stand

tlic

word of God

?

have sul-

we

so enhoar and under-»

ficiently discharged our duties, if

dppendLv,
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tScHOLAn. No, for we must not only hear
and understand the word of God, hut also
Avith stedfast assent of mind emhrace it, as
the truth of God descended from heaven,
and heartily love it, yield ourselves to it,
desirous and apt to learn, and to frame our
minds to obey it, that being once planted ia
our hearts, it may take deep root therein,
and bring forth the fruits of a godly life, ordered according to the rule thereof, that so
it may turn to our salvation, as it is ordainIt is therefore certain that we must,
ed.
Vv'ith all our travail, endeavour, tiiatin reading it, in studying upon it, and in hearing it,
Ijoth privately and publickly, we may profit,
—In Calvin Quest. 302—304.
II.

OF THE LAW.

M. Biit whereas he speaketh of Israby name, and maketh expressly mention
of breaking ti.e yoke of the bondage of
Egypt; doth not this belong only to the
28

el

])eople of Israel ?

God indeed rescued the Israelites,
servant Moses, from bodily bomlage,
but he hath delivered all them that be his,
by his Son Jesus Christ, from the spiritual
thraldom of sin, and the tyranny of the
devil, v/herein else they had lain pressed
and oppressed. This kind of dcliveranc«i
^.

>>y his

j)crtaineth indifferently to all

put thnv fvust in

God

men, which
and

their deliverer,

r32

w^'piiendlv.

Whicji
to tlicir power obey his laws.
they do not, he doth by this rehearsal of.
his most great benefit, pronounce that thej
shall be guilty of most great unthankfulness.

do

it'

— Cal.
40

(j.

138, 139.

What manner

of worshipping is
here condemned ?
S.
When we intending to pray do turn
ourselves to portraitures or images; when
Me do fall down and kneel before them, witii
uncovering our heads, or with other signs
shewing any honour unto them, as if God
were represented unto us bj them. Briefly
•we are in this law forbidden that we neither
seek nor worship God in images, or wliich
is all one, that we worship not the images
themselves in honour of God, nor in any
wise by idolatry or superstition, abuse them
with injury to his Majesty. Otherwise thelawful use of making portraitures and of
Cal. Q. 147, 148.
painting is not forbidden.
46 M. But how doth this agree with therighteousness of God, that any one sliould be
punished for another's offence
S.
The very state of mankind doth suffidently «.ssa^/e this question. For by naturp>
we are all subject to damnation^ in which
state if God do leave iis^ive have no cause to
complain of Mm. And as toward the godly,
he shewcth liis love and mercy, in defending
and cherishing their posterity, with giving
them their preservation, which he owelh
them not. -sri fcward the unrrodlv he.cxoni^I.

that which

is

—

.^

—
tetli his vengeance in withholding that
his
s:oodness from their children, and yet in the

mean time he doth tliem no wrong, in that
he giveth tliem not the grace ivhich he owetk
them not, but as he found them so he leaveth
them

to their
Cal. Q. 154.

own

disposition

and nature.

49 M. But it appeareth that this is not
continually certain, but godly parents beget
ungodly children &c.
This indeed carniot be denied ; for as
will, sheweth himself merciful
to the children of the wicked ; so he is by
no such necessity bounden to the children
of the godly, but that he is at liberty to reject such of them as he will.
But thereiu
he always useth such moderation, that the
truth of his promise ever remaineth stedfast.
—Cal. Q. 157.
55 M. Is there any lawful using of the
name of God in swearing ?
S.
Yea, forsooth. When an oath is taken
tor a just cause ; either to affirm
a truth,
S.

God, when he

specially if the magistrate require or cominand it ; or for any other matter of gi-eat
importance, wherein we are either to maintain inviolate the honour of

God, or to preserve mutual agreement and charity anion «•
'^
men.—Cal. Q. I6l.
63 M. Sayest thou then that we must
«very seventh day abstain from all labour ?
S.
This commandment hath a double consideration.
For in so much as it containoth

134

Jlppmdix.

a ceremony and requireth only outward rest,
it belont^ed peculiarly to the Jews, and hath
not the force of a continuing and eternal law.
But now^ by the coming of Christ, as the
other shadows of Jewish ceremonies are abrogate, so is this law also, in this behalf
abridged.—Cal. Q. 168, 169.
64 M. What then besides the ceremony
is there remaining whereunto we are still
perpetually bound ?
S.
This law was ordained for three
causes
First, to establish and maintain
«.ecclesiastical discipline and a certain order
of tlie Christian's common weal.
Second,
:

TO provide for the

be

made

state of servants, that

it

Thirdly, to express a
«ertain form and figure of the spiritual rest.
Cai. Q. iro, in.
88 M. Thinkest thou there is any more
to be said of this commandment ?
S.
Yea, forsooth. For not only outward
thefts and frauds are forbidden, and we are
tommanded to use bargaining without guiles
and deceits, and to do all things else without subtle undermining, but also we are
charged to be altogether so minded, that
though we were sure to escape unpunished
and unespled ; yet we should of ourselves
forbear from wrong.
For that which is
tolerable.

—

wrong

before

have will

men

to do,

is evil before

God

counsels
and devices, and especially tlie very desire
to make our gain of other's loss, is forbidden
to

to do.

Therefore,

all

—
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ky this law. Finally, we are by this law commanded to endeavour all the ways we may
that every man may most speedily come to
his own, and safely keep that which he possesseth.— Cal. Q. 205, 206, 207, and 211.
108 M. Dost thou then think them to be
iustified that do in all things obey the law of

God

?

Yea, surely ; if any were able to perthey should be justified by the law,
but we are all of such weakness, that no man
in all points fulfilleth his duty.
For though
we put the case, that there be one 'found
tliat performetli the law in some point, yet
shall he not thereby be justified before God;
for he pronounceth them all to be accursed
and abominable that do not fulfil all things
that are contained in the law.- Cal. Q. 224,
S.

form

it,

—

226.

110

M.

Why then

did

God make such

a law as requireth a perfection above our
ability ?
law^, God respected
much what we were able to perform,
wliich by our own fault are very weak, as
what was meet for his own righteousness.

S.

In making the

not so

Moreover

law requireth nothing of us,
we are bound to perform.
But since we are far from due obeying tlie
law, men can have no sufficient or lawful
excuse to defend tliemselves before God ;
and so the law accusetli all men for guilty,
yea and condemneth them before the judgtlic

but that which

136
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seat of God and that is the cause,
^vhy Paul calleth the law the ministry ojf
death and damnation. Cal. Q. 225, 227.
111 M. Does the law set all men in this
most remediless estate ?
S.
The unbelieving and the ungodly, the
law doth both set and leave in such case as I
have spoken, who, as they are not able to
fulfil the least iota of the law, so have they
no affiance at all in God through Christ ; but
amon^ the godly the law hatli other uses.—
Cal. Q. 226, 227.

ment

:

—

112

M. What uses?
Fiv^ ; the law, requiring

so precise
perfectness of life, doth shew to the godly,
as it were a mark for them to level at, and a
goal to run unto, tiiat daily profiting, they
may with earnest endeavour travel tovrard's
the highest uprightness.
Secondly ; whereas the law requireth tilings far above man's
power, and when they find themselves too
weak for so great a burden, the law doth
raise them up to crave strength at the Lord's
hand. Moreover, when the law^ doth continually accuse them, it striketh their heart
with a wholesome sorrow, and driveth them
to the repentance that I spake of, and to beg
and obtain pardon of God tlirough Christ,
and there withall restraineth them, that they
trust not upon their own innocency, or presume to be proud in the sight of God, and is
alway to them as a bridle to withhold them in
the fenr of GodFinally, when beholding
S.

1ST

Jppendijc,

by the law, as it were in a glass, the spots
and uncleanness of their souls, &c. CaK

—

Q. 228, 229.
III.

OF THE GOSPEL AND FAITH.

M. Since there is but one God, tell
why, in the confession of the christian faith >

126
jne

thou rehcarsest three.

The Father,

the Son,

and the Holy Ghost?
These be not the names of sundry
S.
*Gods, but of three distinct Persons in one
Godliead. For in one substance of God, we
must consider the Father, which of himself
begat the Son even from eternity, the beginning and first author of all things The Son
even trom eternity, begotten of the Father,
which is the eternal wisdom of the Father :
The Holy Ghost, proceeding from them both^
as the power of God spread abroad through
all things, but yet so tliat, it also continually
ahideth in itself: and yet that God is not
therefore divided.— Cal. Q. 19, 20.
129 M. Dost thou then make ungodly
men also and wicked spirits subject to the
power of God ?
:

S.

Why

not, for else

were we in most

miserable case, for that we should never be
out of fear, if they might have any power
over us, without the will of God. But God
as it were, by the bridle of his power, so restraineth them that they cannot once stir but
Ami we for our
at his beck and sufferance.
M 2

.

;:
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parts are iipholden with this comfort, thai
we are so in the power of our almighty Father, that not so much as one hair of ours can
perish, but by his will that beareth us so
good will.— Cal. Q. 28, 29.

133 M. Did God tliink it enough to have
once created all things, and then to cast

away
S.

all

further care of

Whereas

it is

them ?

much more

excellent to

maintain and preserve things created, than
to have once created them, we must certainly believe, that when he had so framed the
world, and all creatures, he from thenceforth
hath preserved and yet preserveth them.
For all things would run to ruin and fall to

and as it were
were upholden. We also
assuredly believe, that the whole order of
nature, and changes of things, which are
falsely reputed the alterations of fortune, do
hang all upon God That God guideth the
nothing, unless by his virtue,

by

his hand, they

:

course of the heaven, upholdeth the earth,
tempereth the seas, and ruleth the world
and that all things obey his divine power, and
by his divine power all things are governed
That he is the author of fair weather, and of
tempest, of rain and of drouth, of fruitfulness
and of barrenness, of health and of sickness
That all things that belong to the sustentation and preserving of our life, and wliicli
aie desired either for necessary use or
honest pleasure ; finally of all things that nature neodudu he hath ever ijiveji and vet

Appendicc,
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most largely giveth abundance and plenty
ivith most liberal hand, to this end verily
that we should use them, as becometh mindful and kind children.— Cal. Q. 27.
142 M. But how can it seem but unrighteousness, that for the parents' fault ail
the posterity should be deprived of sovereign felicity, and burdened with extreme
miseries and evils ^
S.
Adam was the first parent of mankind.
Therefore God endued him with those ornaments, to have them or lose them for him and
his, that is, for all mankind.
So soon as he
was therefore spoiled of them his whole nature was left naked, in penury, and destitute
of all good things. So soon as he was defiled with that spot of sin, out of the root and
stock corrupted, there sprung forth corrupted branches, that conveyed also their corruption into the other twigs springing out ot
them. Thence it came, that so short, small
and uncertain race of life, is limited unto us.
Thence came the infirmity of our flesh, the
feebleness of our bodies, the Aveakness and
frailness of mankind.
Thence came the horrible blindness of our minds and perverseness of our hearts. Thence came that crookedness and corruptness of all our aifections
and desires. Thence came that seed-plot»
and as it were sink of all sins, with the faults
whereof mankind is infected and tormented,
nf which evil, learned Christians, that have

—
140

^^Stppeiidijc.

sought the proper and true name, have caifed it Original Sin.*— Cal. Q. 57,— 59.
156 INI. What fruit take we of this king-

dom

}

It furnishes us with strength and spirarmour, to vanquish the flesh, the
world, sin, and the devil, the outrageous and
deadly enemies of our souls ; it giveth us
blessed freedom of consciences; linall}^, it
endoweth us with heavenly riches, and comforteth and strens.'theneth us to live godlilv
and holilv.— Cal.^Q. 42.
161 M. But since this honour is given
to all the godly, to be called the children of
God: how dost thou call Christ the only

S.

itual

Son of God

God

'r

the natural Father of Christ
is the natural Son of
God, being begotten of the substance of the
Father, and being of one substance with the
Father: But us hath Ged freely through
Christ made and adopted his children.
Therefore we rightly acknowledge Christ,
8.

alone,

is

and Christ alone

* In Calvin's

Catechism there is no partictdar
of Ori^aial Sin ; yet the doctrine is interwoven in every pai-t, is often expresstH, and al\va}'s
implied See questions 115 122, et passim. But
the above answer is selected from Calvin^ s Institutes,
Book 2. ch. 1. §. 5, 6, 7, 8. almost verbatim. And
this appears to be the /act in many instances, where
Dr. Xowell ejiJarges upon tlie answers of his Catechism. The above answer is quoted for the purpose
of shewing; that the Eng-lish Reformers agreed with
Calvin on the fundamental point of Original Sin.
definition

—

—

—

:

the only Son of God, since this honour is by
his own most just right clue unto him: Yet
the name of children by right of adoption is
also freely imparted to us through Christ.'—
Cal. Q. 46, 47.
181 M. Hast thou any thing more to say
of the death of Christ
That Christ suffered not only a comS.
mon death in the sight of men, but also was
touched with the horrors of eternal death
He fought and wrestled, as it wei-e hand to
hand, with tlie whole army of hell : Before
the judgment-seat of God he put himself under the heavy judgment and grievous severity
of God's punishment : He was driven into
most hard distress : He for us suffered and
went through horrible fears, and most bitter
griefs of mind, to satisfy God's iust judgment in all things and to appease his wrath.
For to sinners whose person Christ did here
bear, not only the sorrows and pains of present death are due, but also of death to come
and everlasting. So when he did take upon
and bear both the guiltiness and just judgment of mankind, which was undone and
already condemned, he was tormented with
so great trouble and sorrow of mind, that
he cried out, my god, my god, why hast
THOU FORSAKEN ME !—Cal. Q. 65,66,67*
.^

See Cal. Intsitutes Book 2. ch. 16. ^.
10, 11, 12. from which some of the above
sentences are literally selected.
183 M. But how could Christ, being Gt)d.

69.

Kippenduc.
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have so great sorrow of mind and fearfuiiiess ?

S.

came

Tliis

to pass, according to the

human

nature, his Godhead, in
time, not putting forth the force of
Cal. Q. 68.
liis power.
184 M. Now rehearse to me brief! j-—
tiiose great benefits which the faithful receive of the death of Christ and his most
state of his

the

mean

—

ginevous pain

}

Briefly, with the one only sacrifice of

S.

bis death,

he

satisfied for

our sins before

God, and appeasing the wrath of C^od made
us at one with him With his blood, as with
a most pure washing, lie hath washed and
cleansed away all the filth and spots of our
souls, and defacing with everlastingfor^etfiilness the memory o/ our sins, that they shall no
more come in the sight of God, he hath
cancelled, made void, and done away the
hand writing whereby we were bound and
convicted, and also the decree by the sentence whereof we were condemned. Cal.
Q. 71, and 60.
186 M. Wliat meaneth that which fol:

—

ioweth of descending

to hell ^

That

as Christ in his body descended into the bowels of tlie earth, so his soid
severed from the body, he descended into
S.

hell

;

and that therewith also the virtue

arid

efficacy of his death so pierced through to the
dead, and to very hell itself, that both the

souls of the anbelieving felt their

most

pain-

Jl'ppendix.
ful

and just damnation
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for infidelity

;

and

Satan himself, the Prince of hell, felt that
all the power of his tyranny and darkness
was weakened, vanquished, and fallen to
ruin ; on the other side, the dead, which
v/hile they lived believed in Christ,- understood that the work of their redemption was
now finished, and understood and perceived
the effect and strength thereof with most
sweet and assured comfort. See Calvin's Institutes Book 2. Ch. 16. §. 9.
The following
sentences are given in Norton's translation.
" I do indeed willingly confess, that Christ
shined to them, (that is as he said before) to
the souls of the Fathers that died in the time
of the law, hy the power of his sjnrit, that
they might know, that the grace which they
had only tasted of by hope, was then delivered
to the world. -For that the force of ChrisVs
death pierced even to the dead, when the
godly souls enjoyed the present sight of that
visitation, v/hich they had carefully looked

—

—

for

:

On

the other side

it

did more plainly

appear to the reprobate that they were excluded from all salvation."*
* Upon this subject some difTcrence of opinion
has been supposed to exist between Calvin and the
English Reformers. But by comparing- what Cal-

vin lias said in his Institutes and commentaries with
this Catechism, the difference is more in appearance,

than in reality. Both agree that Christ finished on
ihe Cross the travail of his sonl, which he suffered
M"hen

if

~vas

maxhan

fijfrvrv^ for sm.

Ca.lvjn fidnrits

144
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213 M.
holy
S.

Why

is

he (the Spiiit) called

?

Not oaly

for his

own

holiness, which

of no local descent of his soul into hell, as was
strenuously taug-ht by tlie Papists. And tlie indefinite words in which, those who revised the Articles
in 1562, left the 3d on this point, discovers a disposition to conciliate the Papists, without sanctioning
tlielr error, or giving offence to those who rejected
the opinion of the Romish Church. Calvin discovers the same spirit of accommodation, by admitting
tliat clause of tlie Creed, and then giving his own
exposition of it, which he considered to be full of
singular comfort to the godly. The Catechism of
Nowell attributes the same virtue and efficacy^ in
almost the same words, to the death of Christ upon
the invisible world, as Calvin admits ; a poiver and
cjjicacij that pierced through to the abodes of the
dead, both of the godly and the reprobate. The
English Reformers, in revising the 42 Articles of Edward VI. omitted the last clause of the 3d Article,
which affirmed ; That, " ?as body lay in tlie grave
till hi!t resurrection, but his soul, being- separate from
his hodi>, remained idth the spirits -which ivere detain"
exl in prison, that is to say in hell, and there preached tinto them as witnesseth that place of Peter."
Burnet's Hist. Reform, vol. 2. Coll. p. 191. If the
Convocation, who rejected tliis clause of tlie 3d Article in 1562, had believed on this point as those did
Who first adopted the Articles in 1552, they would
not have left it in these words, viz. " Js Christ died
far lis and ivas buried, so is it to be believed, that he
7i<ent do-a-n into hell!^
Nor would this Catechism,
sanctioned by tlie same body at the saiuc time, have
given that explanation about the virtue and ejjicacu
of his death piercing through to the dead. In 1551,
Cllvin dedicated his Commentwies on the C'athorK'Ti

—

iAppendix.

145

is the highest holiness, but also for that
him, the Elect of God and the members of
Christ are made holy. For which cause the
r'ct

hy
I

Epistles to king Edward- In his exposition of 1 Pet.
iii. 19, he rejected that which asserted this last as
proof of the local descent of Christ into hell. Whether his ai'guments against that exposition had any uifluence to produce the exclusion of that clause from,
the 3d Articley or not
one thing is evident, that
in rejecting it, they prove that, as to that text, they
were agreed in opinion with Calvin. And their exposition in the Catechism, of the descent of Christ's
soul into hell, discovers very well what they did believe on that subject.
Calvin, in his commentaries
on Luke xxiii. 43, 46. says, that Christ, having fin-;

ished his sufTermgs witli his last cry on the cross,
commended his soul into the hands of his Father,
passed into the invisible receptacle ot the faithful, to
the Paradise, in which on the cross, he assured tlie
penitent, he should on that very day be with him.
The exposition of Bishop Burnet on this Article, or
clause of the Creed, asserts that the descent of
Christ's soul into helly means no more than that his
soul separated from the body passed to the invisible
regions of departed spirits, among whom it continued till his resurrection. If the evangelical temper
of conciliation and love to the cause of Christ, which,
prevailed between the English Reformers and Calvin were now cherished, the shades of differeiice in
explaining this unapostolick clause of tlie Cree<!»
would excite no hostile spirit, among those who
measure their faitli by the confessions of those
men, since they were ag^rced, as to the time, the degree and the end of Christ's sufferings on the cross,
and liis immediate entrance into the world of
blessed spirits.
TTowcvcr nnplcasant, It mny bo ir^rfi^ tcv Ti»«)tlr?.

N

t4(i

J^pendiv.

holy scriptures have called him the bplrit of
sanctification.— Cal. Q. 89,— 91.
214 M. Now remaineth the fourth pari,
the following sentence in a pcxsthumous sermon of

"The
18, 19, 20.
this learned

Bishop HonsLET, on

1 Pet.

interpretationj wiiich

have given," says

I

iii.

Prelate, " is the only literal interpretation, which tlie
words will bear, unless Ave would admit tJie extravagmit assertion, as to me it seems, of the venerable Calvin th.at our bieo^ed Lord actualxy wext down to
THE PLACE OP TOUMEXT, Qiid there sustained (horvihle

to think or mention !) the pains of a reprobate soul in
punishment." No reference points out the voluyne,
page, or sentence, wliere this horrible assertion is made
by tJie venerable Calvin. But while it bespeaks the
candour of every reader for the departed Prelate, it
speaks in a strong admonitory voice to the editor,
v/ho has introduced his venerable father, before the
public not merely uttering that as the assertion of
Calvin, which is horrible to think or m.ention but^.
also, the most dictatorial, personal abuse of him, as
a commentator, in his sermons on the 45th Psalm
and moreover in his sermons on the Sabbath, charging him witli drawing a conclusion " rashly followed b}- other considerable men," while unfortunately for the Bishop, Calvin maintains the very
opinion for which he contends ;. that the satictificationof the seventh day, is not an indispensable duty
in the Christian Church that this was done away
in Christ, and that the Jlrst day, is the Christian
As to the extravagant assertion of CalSabbatli.
vin, Dr. Heylix, with all his rampancy of popish
bltteniess, may be introduced to set Bishop HonsXEY right on that point. He says, " Calvin understands by Christ's descending into hell, that he sttffered in his sovl, both in the garden of Gethsemane,
and vpon the cross, all the torments of hell, even to
!

;

—
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the holy Catholick Church, of the which I
would hear what thou think^st ?
S.
Before the Lord God made lieaveii
and earth, he determined Xo have to himself
a most beautiful kingdom, and most holy
commonweal. This the Apostles that wrote
in Greek called Ecclesin^ wliich by interpreting the word, may fitly be called a Congregation. They that be stedfast, stable, and
constant in this faith, were chosen and aj>»
pointed and (as we term it) ijredestinated to
•of

—

this so great felicity before the foundations of
Whereof they have a
the world ivere laid.

^vitness within them, in their souls, the Sjnrit
abjection from God's presence, and despair itself"
[Heylin's Hist. Presb. p. 347.] This last clause is
indeed npt correct. For Calvin says, in his Institutes,
B. 2. ch. 16. §. 12. " That when in the sorrows of
death— as it were forsaken of God, yet he nothing
at all swerved from the trust of his goodness." See
Catech. Answ. 70th. This digression may be usefid, to tliose who indulge themselves in speaking
evil of that -which fhey knoiv not, who make rash assertions about Calvin's talents or opinions, without
having read his works, unless by scraps, and without having fairly *' distinguished betweemvhat is Cal'vinism, and 7vhat is not".
And further it may prove,
as a thousand other instances might be brought to
prove, that nothing has been said to show, that he
was either weak or wicked, unless by charging him,
on the one hand, with opinions which he never held,
or conclusions which he positively denied, or with
the extravagancies of intemperate writers of which
probably he never thought; or, on the other, with
actions which he never did, or motives which h^
.'K?-vcr

indnlss'ed.
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of Christy the author, and therewith also the

most sure pledge of

this confidence.
Bij the
instinct of ivhich divine Spirit, I do most
surely persuade myself, that I am also by

God's good gift, through Christ, freely wMde
one of this^ blessed City. Cal. Q. 93, 96.
And Institutes Book 3. Ch. 2. §,18. B. 4.

—

Ch.

1. §. 2. 3.

M.

Whv do

?— Cal.

Q. 96.

219.

Holj

221
this

M.

To

^^'hat

YOU

It is as

Church

purpose dost thou

Church Catholick

S.

call this

much as

call

?

if I

had called

it

uni-

company or assembly of the
godl V is 7iot pent up in any certain place or
time, but it containeth and compriseth the
universal number of the faithful, that have
lived and shall live, in all places and ages
since the beginning of the wwld, that there
may be one body of the Church as there i^
versal.

For

this

—

one Christ the only head of the body. CaL
Q. 97. Inst. Book 4. ch. 1.
224. ;M.
But may the Church be otheV
^vise known than by believing, by faith ?
S.
Herein the Creed is properly intreated of the con2:regation of those whom
God by his secret election* hath adopted to
* " But they who are not in Christ are reprobatesReprobi rero, qui sunt extra Christum," says the
Helvetick Confession. Harm. Confess, p. 93. Ed.
1581. The behef of the Reformers was tliat the
race of man was lost in sin and death. That God
Tiig-ht justly leave all to perish
^but while he elect-

—

—

-
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kimself through Christ; Avhicli Church can
neither be seen with the eyes, nor can be
Yet there is a
continually known by signs.
Church of God visible, or that may be seen,
the tokens or marks whereof he doth shew
and open unto us. Cal. Q. 100.
247 M. But can this justification be so
severed from good works that he that hath it,

—

can want them

No;

?

by faith we receive Christ
he delivereth himself unto us. But
he doth not only set us at liberty from sins
and death, and make us at one with God, but
also Mdth the divine inspiration and virtue
of the Holy Ghost doth regenerate and newly form us to the endeavour of innocency
and holiness which we call newness of life.—
Cal. Q. 126.
S.

for

stich as

IV,

OF PRAYER.

Under

this head the resemblame is equally
strong in almost every answer.
The two
following only are selected,

M.

These things we see daily done,
advancement of the kingdom qf
God by his Spirit and Providence,)
303

(viz.

21ie

ed some through

Christ, others were left in their fallen or reprobate condition. So that the doctrine of
election must imply the doctrine of reprobation.—

—

And Calvin shows

that he

Hcbnit the other.

Institutes B. 3. ch. 23.

N

who believes the one must
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These

indeed daily done, ho
God hath an
eye both upon the godly and the wicked
S.

as

we

tilings are

sufficiently perceive that

',

so as tlie kingdom of God may seem
fair begun in this world ; yet we pray that

and

Vvith continual cncreasing, it
far, ihat all the reprobate, that

may grow so
by the motion

of Satan, obstinately resist and strive against
God's truth, and refuse to submit themselves
to the kingdom of God, being once subdued
and destroyed, and the tyranny of Satan
himself utterly rooted out so as nothing
may once breathe against the beck and power
of God, he alone may every where gloriously reign.— Cal.Q. 268—270.
325 M. Since to catch and entangle men
as it were in the snares of temptation, is the
property of Satan, why dost thou pray, that
God lead thee not into temptation ?
God as he defendeth and preserveth
S.
them that be his, that they be not snared
with the guiles of Satan, and so fall into vices and foul sins ; so from the wicked, he.
holdeth back and withdraweth his help and
s7iccour, whereof they being destitute, biimled
with lust and running headlong, are catcfied
in all sorts of deceitful traps, and carried
into all kinds of wickedness, and at length
with custom of ill doings, as it were gathering a thick tough skin, their hearts wax
hard, and so they becoming bondmen and
yielding themselves to slavery to the tyrant,
Satan, they run in ruin to their undoing and
trerlasting destrnction.-^Cal. Q. 29;?. 2fi.v.

—
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V.

OF THE SACRAMENTS.

What is a Sacrament ?
an outward testifying of God's
good will and bountiful ness towards us
through Christ, bj a visible sign representing an invisible and spiritual grace, by whicli
tlie promises of God, touching forgiveness of
sins and eternal salvation given through
Christ are, as it were, sealed and the truth
of them is more certainly confirmed in our
hearts.— Cal. Q. 310.
343 M. Then tell me first, what thou
ihinkest of Baptism ?
Wliereas by nature we are children of
S,
wrath, that is strangers from the Church
which is God's household ; Baptism is as it
were a certain entry, by which we are received into the Church, whereof we receive
a most substantial testimony tliat we are now
in the number of the household and of the
334 M.

It is

S.

children of

345 M.
grace

God.—Cal. Q. 323.
What is the secret and

It is of two sorts, that
S.
of sins and regeneration, Sec.

346 M.
S.

spiritual

?

How

Flr^t,

As

is

forgiveness

so }
tlic

unclcannesses of the

body are washed away with water, so the
spots of the soul are washed away by forgiveness of sins.
Hecondly^ The beginning
of rcgeneratio)!. that is, tlic mortifying of

—
Appendix.

lajj

our nature is expressed bj dipping in the
water, or by sprinkling of it. Finally, when
^ve by and "by rise up again out of the water,
under which we be for a short time, the new
life which is the other part, and me end of
our regeneration, is thereby represented.
Cal. Q. 326, 327.
349 M. But whence have we regeneration

.^

None

otherwise but from the death
for by the force
of Christ's death, our old man is, after a certain manner, crucified and mortified, and the
corruptness of our nature is as it were buried, that it no more live and be strong in us.
And by the beneficial mean of his resurrection, he giveth us grace to be newly formed
unto a new life to obev the righteousness of
God.-— Cal. Q. 330.
S.

and resurrection of Christ ;

»3/i

example, in the original latin of Calvin,

and one from J\*owellj may show the resemblance which strikingly runs through
ike ivhole Catechism in that language.

344 M.
dus an non

Recipiendi porro (Christi) mofide consistat ?

Sed hoc simul addo, fieri id,
solum mortuum credimus, quo nos
a morte liberaret ; et suscitatum, quo nobis
vitam acquireret sed in nobis habitare agnoscimus, nosque illi conjunctos esse eo unitatis genei'e, quo jnembra cum capite suo
P.

Fateor.

dum non

:

:
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um

ejus

:
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ut hiijus unitatis beneficio", omniCal. Q.
fiamus.

bonorum particeps

—

S44.

369 M. Recipiendier^o corporis et sanguinis Dominici rationem hde constare dicis ?
A. Sane.
quum mortuum Chris-

Nam

tum credimus, quo nos a morte

liberaret

excitatum item, quo nobis vitam acquireret
redemptionis per mortem suam partse ac vita?, omniumque adeo suorum bonorum participes nos habet, eaque conjunctione, qua
caput, ct sua membra inter se cohgerent,
arcana, mirificaque spiritus sui virtute sibi
copulat : ita ut nos corporis sui membra, et
ex ejus canie atque ossibus simiis,* et in.
unum cum ipso corpus coalescamus. The
following translation of this question and
answer is taken from the Christian Observer, vol 2. p. 591. Aud it is the question and answer which first lead to a com*
They omit
parison of the two Catechisms.
the clause, " and be of his flesh and bones."
" Master. The mode of receiving the
body and blood of Christ consists then in
Faith ?
" Pupil. Undmibtedly. For as we believe Christ to have died in order to deliver
lis from death, and to have risen again to
procure life for us, hence he makes us partakers of the redemption purchased by his
death, of his life and of all other his benefits 5

—

*

345.

This clause,

rs

in Calvin's next answer.

See Q.

;
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and by

which unites the
members, lie joins us with
himself by the secret and wonderful energy

}iead

this conjunction,

witli the

of his Spirit"— Cal. Q. 344.
Sr9 M. What is our duty that we
come rightly to the Lord's Supper ?

may

the same that we are taught
Scriptures, viz. that we should
examine ourselves whether we be tlie true
members of Christ. Cal. Q. 357, 358.
S.

in the

Even
Holy

—

384

M.

Ought the Pastors to receive

all

indifferently without choice to the Sacra-

ments

.^^

In old time, wh^n men grown and
of j^ears, came to our religion, they were
not admitted so much as to Baptism, unless
there were first assurance had of their faith
in the chief Articles of the Christian religion;
Now because only infants are baptized there can be no choice made.
It is
otherwise of the Lord's Supper, whereunto
none come but they that are grown in years
if any be openly known to be unworthy, th^
Pastor ought not to admit him to the Supper,
because it cannot be done without profane
abuse of the Sacrament.— Cal. Q. 368, 369.
385 M.
did not the Lord then exclude the traitor Judas from communicating
of his Supper }
S.

full

Why

S.

Because

was known

his

to the

wickedness, however it
Lord, was not yet at that

—

time openly known. Cal. Q. 370.
586 M. " May not the ministers then put
back hypocriteg?

—
Jijjpenduc.
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No, so long as their wickedness is seS.
cret.— Cal. Q. S71.
389 M. What remedy is then to be found
and used lor this mischief ?
In the Churclies well ordered and well
B.
mannered, there v.as ordained and kept a
tertain form and order of governance.
There were chosen elders, tliat is ecclesiastical magistrates, to hold and keep the discipline of the Cliurch.
JJeligebantur SenioJREs, id est mcio'istratns ecchsiastici, qui
disciplinam ecclesiasticam tenerenty atqiie colerent.
To tliese belonged the authority^
looking to, and correction like censors. Jld
hos audoritcis^ animadversio atque Castigatin
Censoria pertinebant : Thess calling to them
also the Pastor, if they knew any, that either
with false opinions or troublesome errors,
or Aain superstitions, or with corrupt and
wicked life, brought publickly any great offence to the Church of God, and which might
not come without profaning the Lord's Supper, did put back such from tlie connnunion.
a^id rejected them and did not admit them
again, iill theij had with publick jjcmnice satisfied the Church, donee poenitentia jmblica^
hcclesicB satisfecissent.
Cal. Q. 373.

—

Whatever, Sh% may be t\\e eftect of the
comparison of the above questions and answers, with tiiose to wliich the refci ences are
made, on the minds of those readers who
liave been ^disposed to disclaim all rcsem-
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blance between the doctrines of Faith whicli
they receive, and the legitimate opinions of
Calvin, I feel some confidence, that every
candid enquirer for the truth, that every one
desirous of promotin» brotherly love, will
admit, tliat the Retormers were closely
Mgrecd in the doctrines of Faith, however
they might differ about the rites of the
Church. And all those at the present day,
Vv'ho are actuated by that love to t)ie cause
of Christ, which influenced the fathers of
the reformation, to merge their differencies
harmony of confessions, will readily concede, that the larger and lesser Catechisms
of the English Church, at the same time, that
they are framed according to the word of
,God, also most unequivocally agree with
tIic doctrinal system of Calvin, and of all
And in this
the foreign reformed Churches.
virtw of the sul.ject, it appears to me, that
all " caricatures of Calvinism," strictly so
constructive libels," not onl}^
called, are
upon CiiANMF.R, Parker, Grindal, and
Jewell, but upon the whiole Convocation of
1562, and the yavj Articles ofjaith, adopted
by that venerable body.
You liave, Sir, seen too much of the predominant qualities of controversies, not to
know very well, that in the management
of tiiem, often prevails a spirit of obstinacy,
^vhich precludes all meekness, and impels
the disputants, however foiled and vanquished, to renew the contest, and abide by their
in a

'•'

—

with a positiveness proportionThey
ate to the weakness of their cause.
espouse their ar^ments, as though they
were bound by the emphatick injunction,
•assertions,

which the Lacedemonian youths received
when they took their bucklers from the
hands of their motliers ruvrccv <rcp(^e f^it ec-0.
Keep this or die. But the disciple of Jesus
should consider himself bound by the divine
These things have
injunction of his Master
:

73

I commanded

yoii, that ye love one another.
obiect of the Christian disputant should
be truth, and not victory ; purity and not
Like the wise warrior, he should
party.
abandon those positions, which he cannot
maintain, according to the form of wholesome words^ or without introducing his own
passions and the prejudices of others ; those
very unworth}'- auxiliaries in the cause of

The

There are, it must be confessed on
hands, points in theology hard to be understood ; doctrines which extend themselves beyond the reach of our intellectual
vision; and are co-ordinate with the incomLet man, with all.
prehensibility of God.
iiis plastick powers, invent what system of
divinity he \\'ill, the moment in which he

Christ.
all

iindertakes to clear

it

from the objections

which, in his view, bear against the syj^tems
of others, he finds himself in as deep or
deeper diflicultres, and at length after all
his restive eiforts, and as the case may be,
h.trd spoorhos asainst Ih^ absolute an<l ivres-

ioS

JippendLv.

peclive decrees of God, lie is driven to tlie
painful necessity of retiring for his own defence behind the intrenchments of incomThat this is the case
prehensible mystery.
is clearly evincible, from a fair examination
of that plausible system of theology, which
is circumscribed by the foreknowledge of
God, for the purpose of excluding and denying his determinate counsel or decrees,
and his election by grace. For 1 think that
no course of reasoning will convince a niau
of common sense, whose eye is awake to see
the truth, that an event can be foreknown as
certainly to come to pass, unless that certainty is absolute, and if it is, then there is.
no difterence in the necessity implied in
saying that God has decreed an event, or
saying that he foreknows it, for he can, witl;
no propriety, be said to foreknow all things,
unless all things are determined in tlie counChanging the term,
sel of his own will.
does not ch.ange the nature of the necessity,
which rests upon the event, for it is equalljstrong whether we say it is foreknown oi*
Great and good men havev
foreordained.
candidly differed on these points, as Melancthon and Calvin, though I apprehend, that,
tlieir difference was more in the mode ol.
explanation which they used, than in the;
And while each, of thosf^
things tiiemselves.
men was confident that the other held tlu
sound integrity of the gospel, they laboured.^,
like brothers, to preserve the unity of faitli.H.

—
dppendlx*
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tiiat the cause of Christ should receive no
injury by their diiferent manner of expressing tlieir views on some more mysterious
points.
The Church is one, and the unity
of faith consists in a union of the hearts and
affections of her members in the essential
doctrines and moral duties, and not in a
"union of opinion, as to the circumstantials
of order and worship. On this ground different denominations may unite their hearts
and their labours, in extending the peace
and prosperity of tlie Church through a
wider circle. It is a divine warfare to
recover back our lost inheritance, and to
bring our brethren from the bondage of Satan, from the prisons of darkness and death,
into the kingdom of life and to the privileges of the household of their riglitful Lord.
Here is the noblest object for union, the
Jairest prospect of success, for in this business, we become co-workers with God.
The events which indicate a day of better
things to the Church of Christ, are passing
japidly and awfully on the current of time.
And some great crisis in the affairs of Zioii
is apparently approaching.
He who has the
government on his shoulders, is overturning the kingdoms of this world, we may
humbly trust, for the predicted purpose of
establishing his own.
The signs of the
Times, in the union of his people and the
success of their efforts, should stimulate evrrv honvt fo m )ro livflv emofioTis of Inve to

it60
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each other and love to the cause. In cultivating this love, the members of the Church,

es should study to lay aside their prejudices, to keep out of view their peculiarities,
and to preserve the unity of faith, while one

animates their efforts to do all to the
glory of God.
And now, dear Sir, since the space of
earthly existence is to your view so narrowed, that every look reaches into eternity,
since present things are diminished, to the
eve of faith, into nothing, in comparisonwith heavenly, pardon me" if I tell the generations with M hose fatliers you associated,
that fourscore and seven years, while thev
have silvered your head, paralized your
hand, and dulled the sense of hearing, have
still left to you, the vigour of your
understanding, the warm devotion of your heart,
aaid the eloquence of your tongue, to vindicate in yeur social cii-cle, the purity of the
scriptures, the unity of the Church, and the'
godhead of the Redeemer. With due respect for your learning and piety, and acknowledgment of thiC favours I have received from you in the free use of your valuable-^
librarv; I sincerely pray Godto continue
your health and social comforts, and to pro-long your days to see the prosperitv of Zion?;
amHhat he would support and strengtiier^
spiiit

vou by

you go to your father fr
Your assured Friend,

his Spirit, till

in peace.

ELIJAH WATKRiMAN
lindgejpovU iVin\
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